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TRANSLITERATION KEY 


"(А disunctive glottal 
stop made at the bottom 
of the throar.) 

а, d 

b 

t 


th (Pronounced like the th 
in think.) 


J 


h (Hard h sound made at 
the Adam’s apple in the 
middle of the гҺгоаг.) 

kh (Pronounced like the 
ch in Scottish loch.) 

d 


dh (Pronounced like the 
th in this.) 


r 
2 


5 


sh 


5 (An emphatic s рго- 
nounced behind the 
upper front teeth.) 

d (An emphatic d-like 
sound made by pressing 
the entire tongue against 
the upper palare.) 
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с. C. 


C p C. 


€ G 


t (An emphatic t pro- 
nounced behind the front 
teeth.) 

2 (An emphatic th, like 
the th in this, made behind 
the front teeth.) 

* (A disunctive Semit- 

ic sound made in the 
middle of the throat, 
sounding to a Western ear 
more like a vowel than a 
consonant.) 

gh (А guttural sound 
made at the top of the 
throat, resembling the 
untrilled German and 
French r.) 


f 


4 (A guttural k sound 
produced at the back of 


the palate.) 


k 

I 

m 

n 

h 

w, u, й 


J, hi 


TRANSLATOR'S INTRODUCTION 


In the name of Allah, the All-Merciful, the Compassionate 


е Lord of the Worlds; and may His 


— Allah, th 
All praise 15 due to master Muhammad, his family 


blessings and peace be upon our 


and his Companions. | | 
The Prophet 3$ said, ‘Islam 15 built u 


testimony that there is no god except Allah and th ! 
is the messenger of Allah, establishing the prayer, paying 


zakat, making the hajj to the House, and fasting in Ramadan' 
(narrated by al-Bukhari and Muslim). | 

This succinct work presents an introduction to the essential 
beliefs and practices of Islam; and any Muslim, whether the 
student of knowledge or the layman, may benefit from 1с in 
this regard. It thus serves as a primer to intermediate and 
advanced works in Hanafi fiqh. Due to the brevity of the work, 
footnotes have been added that elucidate some of the points 
mentioned therein. Most of these footnotes have been drawn 
from ‘The Essential Islamic Creed’ and the ‘Believer’s Guide’ 
series published by Heritage Press. 

The original Arabic text has also been included in this 
edition together with its English translation and footnotes. 
The edition used for the Arabic text was the Dar al-Basha’ir/ 
Dar al-Siraj edition, which was edited by Dr 5214 Bakdash. The 


pon five [pillars]: che 
at Muhammad 


ІХ 
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editor mentioned that he based his edition on four handwritten 
manuscripts which have never been published before, and he 
took pains in cross-referencing the text with the Original sources 
mentioned by the author and referring back to the books of the 
Hanafi school. 

I would like to thank Andrew Booso for copy-editing the 
text; Shaykh Safi al-Shaheda for providing the vowelling for 
the Arabic text; Naeim Qaddoura for the typesetting; 
Mohammad Almass for the cover design. 


and 


DONE, 


AUTHOR'S BIOGRAPHY 


о ^f^ 5 


cec. 


‘Abd al-Ghani al-Ghunaymi al-Maydani was born and 


kh 
"e 2 AH іп the Мауаап district, north 


raised in Damascus in 122 


of Damascus.' | 
After having memorised the noble Qur'an, he began studying 


the Islamic sciences under the foremost scholars of Damascus 


in his era, among them: 


e Shaykh ‘Umar al-Mujtahid al-Dimashqi; 

e Shaykh Sa'id al-Halabi, chen al-Dimashqi, the Hanafi 
jurist, the mubadditb, the faqih of Sham in his age, and the 
shaykh of Imam Ibn ‘Abidin and ‘Abd-Ghani al-Saqati, 
the Shàfi'i faqih; 

е Al-Sayyid Muhammad Ibn ‘Abidin, the faqih of the 
Hanafis in his age and the author of the famed Hashtyah 
(The Marginalia): Radd al-mubtar ‘ala al-Durr al-mukhtar. 
He had a very close relationship with him and became 
known as one of his foremost pupils; 

* and Shaykh ‘Abd al-Rahmàn ibn Muhammad al-Kuzbari 
al- Shafi‘i , the mubadditb of Sham. 





Biographical notes taken from al-Ghunaymi, ‘Abd al-Ghani. Tubfah al- 
nussak fi fad! al-siwak. 2nd edn. Beirut: Dar а!-Вавһалг al-Islamiyyah, Beirut, 
1431/2010. 
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Shaykh ‘Abd al-Ghani al-Ghunaymi al-Maydani was re- 
nowned for his knowledge, virtue, scrupulousness and absti- 
nence of the world, as well as his great intellect and insight. As 
such, he gained reverence and repute, and held an honourable 
rank amongst the people of Damascus. When civil strife arose 
between the Muslims and Christians of Damascus in the year 
1277 AH, he attained the memorable honour of extinguishing 
it with his enlightened knowledge and wisdom. 

In terms of his students, many of the scholars of Damascus 
and other countries were his pupils and studied Паһ under 
him. Amongst the most famous pupils of his and those who 
gained knowledge from him was the great ‘Allamah Imam 
Tahir al-Jaza’iri, the author of masterful works and a scholar 
of various arts and sciences. ‘Allamah Muhammad Kurd, the 
chairman of the scholarly Council in Damascus, said in his 
book al-Mu‘dsirin (The Contemporaries) on the biography 
of his shaykh, Shaykh Tahir al-Jazà'iri, speaking on the most 


prominent of his shaykhs: 


Then he forged links with the scholar of his age, Shaykh 
‘Abd al-Ghani al-Maydani al-Ghunaymi, who was a jurist, 
knower of his time, possessor of vast foresight, far from 
bigotry and stagnation, and treading in the footsteps of 
the righteous early Muslim community (al-salaf al-salih) 


due to his piety and abstinence. 


Ustadh Kurd also said in the above-mentioned book of his, 
on the biography of Ustadh Sa‘id al-Shartüni, the Lebanese 
Christian and author of Aqrab al-mawarid fi al-lughab: 


During his stay in Damascus, he studied Hanafi fiqh 
‘Allamah ‘Abd al- 


under the greatest jurist of his age, 
raster 


Ghani al-Ghunaymi al-Maydani, the pupil of the n i 
of the latter-day jurists, ‘Allamah al-Sayyid Muhamma 
[Ibn] ‘Abidin, the author of al-Hashiyah. 
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The author—may Allah Most High have mercy on him—did 
not author many books; however, the few he did author were 
marked by his meticulousness and expertise in a wide array of 
sciences. His most famous work is arguably al-Lubab fi sharh 
al-Kitab in Hanafi fiqh, a commentary on ‘the Book’ (al-Kitab), 
which when unrestrictedly mentioned by the Hanafi jurists 
refers to the book Mukhtasar al-Qudari (Qudüri's Abridgement). 
Al-Qudari is the Imam, the jurist, the mubadditb, Aba al-Husayn 
Ahmad ibn Muhammad al-Qudüri al-Baghdadi, the final leader 
of the Hanafis in Iraq in his age. He was born in 362 AH and 
passed away in 428 AH—may Allah Most High have mercy on 
him. He was one of the shaykhs of Hafiz al-Khatib al-Baghdadi, 
the author of Ta’rikh Baghdad (History of Baghdad). The latter 
mentioned al-Qudüri in this work and lavished him with praise. 

Al-Qudüri's text is amongst the reliable books of the school, 
taught and studied by the Hanafis from the time of its author 
until our times. For this reason, Shaykh al-Maydani paid special 
attention to it and wrote a commentary on it. He expended a 
great deal of effort in it, notwithstanding its brevity, and he re- 
lied on the chosen positions of the school. It gained acclaim in 
his lifetime and after his death. The author also has a commen- 
tary on the acclaimed text on creed ‘Aqidah al-Imam al-Tabàwi, 
which is published and is popular amongst scholarly circles. 

Shaykh al-Maydani passed away in Damascus in the year 
1298 AH. May Allah Most High have mercy on him. 
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In the name of Allah, the All-merciful, the Compassionate 


Ji es att EX de 25 & Jud i ai aed 
«1254, 42-23 
АП praise is due to Allah, the Lord of the Worlds; and may Allah 


bless our master Muhammad, his family and his Companions, 


and give them peace. 
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To proceed: The impoverished, sinful slave ‘Abd al-Ghani al- 
Ghunaymi al-Maydani—may his Master enable him to do 
that which pleases Him and attend to his uprightness and 


guidance—says: 
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These are a few pages that I hope will be of immense benefit 
through the benevolence of Allah Most High. I have mentioned 
herein the religious obligations and duties for the generality of 
the believers, after one of che admirers and true brothers sought 
[such instruction] from me. I have entitled it The Seekers’ Aid in 
Upholding the Religious Duties. 


THE FIRST OBLIGATION 
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I say: The first obligation on every legally-responsible person is 
faith (тап) and Islam. These two are almost inseparable terms; 
however, faith is the function of the hearts, whereas Islam is 
the function of the limbs, as has been explained in the hadith 


of Jibril, wherein he said, ‘Tell me about Islam... Tell me about 
faith (ітап)/ 


FAITH (IMAN) 
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As for faith, it is the heart’s conviction in all that the Prophet # 
conveyed from Allah Most High, which is to have faith in Allah 
Most High, His angels, His Revealed Scriptures, His messengers, 


the Last Day and preordination (in its entirety, the good of it 
and its bad, as coming from Allah Most High). 


*! INTRODUCTION * 


Allah Most High and His attributes 
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Faith in Allah Most High is to be convinced that He exists, 
and is necessarily existent,’ whilst being characterised by pre- 
eternality,’ everlastingness,! oneness,’ self-subsistence^ and is 
dissimilar co that which is originated.’ 





2 What is meant by the ‘necessary’ (шар) is that which exists and does not 
admit negation, such as Allah Most High's essence and attributes. 
' Hisexistence has no beginning, and itis impossible for Him to be originated. 
* Hehas no end to His existence, and it is impossible for Him to perish. 
* Hehasno peer that externally exists, meaning there 15 no essence of apparent 
existence that resembles His Most High's essence, nor possesses an attribute that 
resembles any of His attributes or an act that resembles any of His acts. Rather, 
no one possesses any act alongside Him, and nor is His essence compounded 
of two or more parts like our essences, as they are compounded of flesh, blood, 
veins, bones and nerves, which are from amongst the attributes of created 
beings, whereas Allah is transcendent above thar. Moreover, His attributes are 
not compounded. The theologians have explicated that He does not have two 
attributes which share the same name and quality, such as rwo attributes of 
power, two attributes of will or two attributes of knowledge; rather, His power 
Hone, His will is one and His knowledge is one, 
: d sis желі р не being self-subsistent is that He is not in need of 
раи = sani ats (mukhassis). His not needing a locus means 
require a place in which to exist. Thus He is not an attribute 
whose existence is contingent upon another. 
i milir ae sts е Не 15 neither a body that occupies 
Sites on all Ponies, de sists within a body. He, Glorified is He, is 
cick на e ita man, an angel, a jinn and so forth. Thus 
Бе able for Him to be ascribed with attributes of created beings, 
E rem ing онын having limbs. He is transcendent from having limbs, 
zig ‚“п eye, an ear and so forth. He does not resemble bodies 
ether in quantifiability or susceptibili ivisibili i 4 
occupied by sub pubility to divisibility, nor ts He a substance 
Ha Eu ei ог an accident occupied by other accidents. Nay, He 
limited by sena аю пог does any being resemble Him. He is not 
» enclosed by limits or encompassed by the earth and 


the he қ ] 
avens. There is nothing whatsoever like unto Him, and He is the All-Seeing, the 


"Hearing (Qur'an, 42:11). 
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He has an essence that does not resemble [other] essences: and 
$ ) 
attributes that do not resemble the attributes [of others] 
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Among the attributes of His Most High's essence is: lifes 


knowledge,’ omnipotence,” will," hearing,” sight 


| and speech 
which does not consist of letter[s] and sound[s]." 


22 
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* Life is an attribute of Allah Most High's essence that allows Him to be 


characterised by the attributes of cognisance, such as knowledge, hearing and 
sight. 

9 Omniscience is а pre-eternal attribute of Allah Most High's essence, 
through which something is disclosed in an encompassing manner without 
being preceded by obscurity. It relates to all things necessary, possible and 
impossible. 

Юю Allah's omnipotence is an attribute of His Most High's essence which 
causes those things possible to come in or out of existence. It is impossible 
that He be debilitated from anything whose existence is possible. 

п Will is a pre-eternal attribute of His Most High's essence which particu- 
larises a possible entity with something that is possible in respect to it. It ts 
impossible for Him to be under compulsion. 

2 Hearing is а pre-eternal attribute of His Most High’s essence through 
which all things that exist are revealed, but notin the same manner that wid 
are disclosed by His knowledge. It is impossible for Him to be attributed wit 
deafness. | ». p which 
P Sight is a pre-eternal attribute of His Most High’s essence throug s 
all things that exist are revealed to Hirn, but not in che same manner won t э 
аге disclosed by His knowledge. It 15 impossible for Him to be attributed м 
blindness. ; 
M Speech, when used to denote the pre-eternal attribute, is defined iium! 
that is attributed to Allah Most High's essence, which bears no pem ecd 
to the speech of creation: not comprising of sounds that result in — of 
infiltration of air or bodies rebounding, nor letters that cease by the closing 
the lips or movement of the tongue. 
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Thus Не 15 alive, omniscient, omnipotent, willing, all-hearing, 


all-seeing and speaking. 
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The opposites of these attributes are impossible in respect to 
Him Most High," and likewise is every description unbefitting 
that Exalted Essence. 
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- ” 
Yet, іп respect го Him Most High, it is possible for Him to do or 
leave anything whose existence is possible.’ 


The Revealed Scriptures 
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Faith іп the Revealed Scriptures is to have conviction in all 
of Allah Most High's Scriptures that He has revealed to His 
prophets æ and that they are Allah Most High's speech." 
There is no disparity between them except through the [type of] 
benefit and distinctive qualities [that they possess]. 


—— 
15 Ы 
What is meant b 


oes not it exi 
4 admit existence, such as Allah having a partner 


What is me ‹ е aeui 
and non- сы олан possible (jà iz) is that which equally admits existence 
? The Deaning aigu сз the creation of the heavens and the earth. 
acquisition (kasb) (i em being the speech of Allah is that no one has had any 
Most High who al ж..раггію play) in their composition. Rather, it is Allah 
опе 15 responsible for their composition: He created it on 


the ton : 
gue of Jibri i 
meanings = js “4 who іп turn dictated it to the messengers. They denote 
ed Sy қ veils were to be lifted, and we heard His pre-eternal 
nderstand those, and other, meanings. 


y the ‘impossible’ (mustabil) is that which is negated and 
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The best of them is the majestic Qur’an. It abrogates all the 


revio i i i ill i 
pre us scriptures and is not itself abrogated, nor will it be 
distorted throughout the passages of time." 


The Messengers 
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Faith in the messengers is to have the conviction that they 


are the best of Allah's servants. The best of them is our mas- 
ter Muhammad, the master of the messengers—may Allah's 


8 [tis also obligatory to believe in some of them in particular; and they аге: 
(1) the Criterion (al-Furqàn) that was revealed to our Prophet 36; (2) the Torah, 
which was revealed to Musa; (3) the Gospel (al-Injil), which was revealed to our 
master ‘Isa; 4) and the Psalms (al-Zabür), which were revealed to Dàwüd-may 
Allah's prayers and salutations be upon them all. Furthermore, it is obligatory 
to believe that Allah Most High revealed scriptures which no one knows of 
except Him. 

It is obligatory to believe that no one knows their number except Allah 
Most High, because of His Most High’s words: there are those amongst = 
whom We have related to you, and those amongst them whom We bave not rela 
to you (Qur’an 40:78). However, one must specifically believe in those mon 
Allah Most High has expressly mentioned; these are twenty-five Wee 
(1) Ibrahim; (2) Ishaq; (3) Ya'qüb; (4) Nah; (5) Dawad; (6) IST TD 
Ayyüb; (8) Yüsuf; (9) Masa; (10) Haran; (11) Zakariyya; (12) oin ж Tidi 
(14) llyas; (15) Ismail; (16) al-Yasa‘; (17) Үапиз; (18) Lar; (19) Hod P 
(21) Shu'ayb; (22) Salih; (23) Dhà al-Kifl; (24) Adam; (25) aa buie bali 
Muhammad 3k. What is meant by knowing these тенет " а пос deny 
mentioned in the Qur'an is that a legally-responsible Peoria is that he 
anyone of them after being taught them. What 15 no 

memorise their names and be able to enumerate them. 
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benedictions and peace be upon them all. Moreover, one is to 
believe chat chey are highly intelligent, trustworthy, convey all 
that they have been commanded to convey, and are protected 
from every tangible and intangible blemish that may compro- 
mise their honourable rank.” 
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Тһе opposite of these attributes are impossible in respect to 
them. Nonetheless, human characteristics that do not lead to 
the deprecation of their lofty ranks—such as eating, hunger, 


marriage and non-degrading ailments—are possible in respect 
of them. 


The Last Day 


1 Aw sH жр WE. "s 5 oP 25 sad Pe. 5 o Ж 
ot hye Gs all oss Gel зА SV eru QUSS 
5*6, 7L ба, UC Ж; үн 62 a а” a фа 
oe “7 ls 45 13 «ol za dis «122-13 JT ТОҒА) 


ое БАШ 4 Ae S 05 AES УЛ LI s Get “i 
$8231 eSI laa 


Faith in i 
th . . . . 
е Last Day is to have conviction in Resurrection 


rd and what ir comprises, such as the Resurrection (ba‘th), 
е Assembly (hashr), the Accountability (bisab), the Scale 


Rh 


20 
The following attributes are necessary in respect to the messengers 8: 
(1) veracity; 
(2) infallibility. 
(3) conveyin 
ы and inte 
n 
сд н алнан concealing anything of what they have been ordered to 
¢-mindedness are impossible іп respect to them. 


g what they have been ordered to convey; 
lligence. 
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(тігап), the Bridge (sirat), Paradise, Hellfire, and what Allah has 
prepared for the God-conscious of unending bliss; and what He 
has threatened the opponents of everlasting painful torment 


Preordination 
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Faith 1 ination 1 е s 
: n preordination is to have conviction in that which 
as DEAS and what will occur is by Allah Most High's 
preordainment, whether it is good or bad, beneficial or harmful 


ISLAM 


~ 
- 


- DP 62 Fy ae $ 2 24 a 2 22 A 94 wie zt 

5 «Xe Ф (Lo Sg HE LS LL $$ coU UT 
"zz $€,5. 2 f ^ 
12 015 à VI 


| 
Sal e$ «00233 


ж 
ж” 


- 


C OE ONT . à ] TECTA M F 
У ol 55.2) TOME d 55 543 CL) OP 


- 


».,- .2%452714- 2d n^. à dy" 
[^J 719) els ce» aJ 21513 540! Je 
C d] eat o] 


As for Islam, it is the submission to what the Prophet 35 has 
conveyed from his Lord; and it is, as [mentioned] in the hadith, 
as ‘... the testimony that there is no god except Allah and that 
Muhammad is the messenger of Allah, establishing the prayer, 
paying the zakat, fasting in Ramadan and making the hajj to 


the House if one is able’.”' 
. ” LE UNE. ee Рр - 2 4 22 e^ t d 7 A 
thy 25 Lal BV Sle ix 


^ Тһе hadith is agreed-upon, namely it has been narrated by Imams al 


Bukhari and Muslim in their respective sabib collections. 


5 INTRODUCTION '* 


n to the two testimonies is to pronounce them. We 
he remaining four in four [individual] chapters” 


of clarity, without long-windedness. 


Submissio 
shall mention t 
for the purpose 


efc) (95.5 
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2 
о 
nthe subjects of prayer, zakat, fasting and hajj. 
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ON ESTABLISHING THE PRAYER 
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It [i.e. che obligation to establish the prayer] is to perform it 
together with its conditions and integrals. 


CONDITIONS OF THE PRAYER 
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Its conditions are six;” they are: 


purification from ritual impurity; 
purification from filth; 
covering one’s nakedness (‘awrah); 


>». 


facing the qiblah; 


"TN бе 22 aver 
Ə Whoever omits any of the above-mentioned conditions before the pray 


, 4 i occas "nm" on 
or after its commencement, then his prayer is invalid and it is Vie si up 
him to repeat it. These conditions are discussed in more detail on p. 21. 
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i .24 
mmencement of the prayer] time; 


570 e [to perform the prayer]. 


6. and the intention 


INTEGRALS OF THE PRAYER 


otv 
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m .25 
Its integrals are also six; they are: 


1. the takbirab for thram [.е. che commencement of the 


prayer]; 
_ standing; 
recitation [of the Qur'an]; 
. bowing; 
, prostration; 
. and the final sitting for the duration it takes to read the 


Testification of Faith (tashahhud). 


Qv ta ы м 


P 


Сау 28 Еа Је SILI а GI б 
S ge а29 "T re x 
Қы 85 GSW SIL 28303225) 

In addition, purification from ritual impurity is of two types: 


l. purification from the lesser ritual impurity, which is 
ablution (wuda’); 

2. purification from the greater ritual impurity, which is the 
purificatory bath (ghusl). 


——— 


и р 
“лайы ge itis obligatory for one to be certain that the prayer time has 
its Бано ake a e ы invalid if one prays with doubt about 
filab, 3rd na = a--Tahtàwi, Ahmad. Hashtyah al-Tabtáwi ‘ala Maráqi al- 
" Whoever om; m al-Buláq; Beirut: Dar al-Iman, 1318/1897, 117. 

mits any one of these integrals, whether deliberately or 


forgetfully, wi 
y, with қ e i А 
E iion valid reason, then his prayer is invalid and it is obligatory 
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LESSER RITUAL IMPURITY AND WHAT NULLIFIES ABLUTION 
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The lesser ritual impurity is that which nullifies the abl 
It is: 


l. 
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ution, 


anything that exits the two passages [even if it is a wor 
or a stone], with the exception of wind from the frome 
passage, according to the more correct opinion; 

[the emission of] flowing impurity from other than them 
[i.e. the front and the back passage], such as blood or pus; 
vomiting, if it fills che mouth, whereby the mouth is 
unable to close except with difficulty; 

sleeping without one’s posterior firmly seated on the 
ground |ог any other surface}; 

fainting; 

insanity; 

intoxication; 

and loud laughter audible to others from someone 
pubescent and awake during а prayer consisting of 


bowing and prostrating.”” 


ж” 


or »9 2 ”% ^49 e " e » ə E 2$ I 
„o 14b Le "ar (2 gms Je Glee eb e pol 2; 


26 This refers to its emission from апу par 
of emission, even slightly. 
7 Thus it excludes the funeral prayer, as it do 


- 


t of the body if it exceeds its place 


es not consist of bowing and 


prostrating. 
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purity is by [performing] 


he lesser im 
:Acation from t 
ficat esent, and by dry 


ich absolute water when pr 
when absent.? 
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НЕ OBLIGATORY ACTS OF ABLUTIO 
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2 Ablution is valid with rainwater or ny acet thar apina Oraon 

earth as long as nothing happens Pats atc pe, 

water". Consequently, water 15 of various types: 

p purifying water with which one can p 
dislike: it is the type of water mentioned above; 

2. purifying water with which one can perform ablution, though to 
use it is disliked in the presence of other water (that is not legally 
disliked): it is a small quantity of water (defined as the surface area of 
which is less than ten arm's length by ten, and it is not flowing) from 
which a cat has drunk or any bird of prey (any bird that hunts with 
its talons) or free-range chicken (that eats faeces and impurities); 

3, water that is pure in itself, but with which it is invalid to perform 
ablution: this is used water, water extracted from vegetables and 
fruits, rosewater, flower water and water from chickpeas and broad 
beans and so forth. This type of water is pure, and it is valid to 
remove impurities with it, but it is invalid to use it for ablution or 
ritual bathing; 

4. and impure water: itis a small quantity of water in which an impurity 


has fallen or from which a dog, a pig or any predatory animal (like a 
wolf) has drunk. 


erform ablution without any 


-Itis valid to perform ablution with turbid water as long it has not lost its 
viscosity and ability to flow. 


n * LI . 
Three things are unlawful for someone іп a state of lesser ritual impurity: 


1. the prayer, even a part of it, such as the prostration for recitation 

(sajdab al-tiláwab); 

ae, the musbaf. Similarly, it is unlawful to touch a translation 

Domus ee lof the Hanafi scholars], it is unlawful 

Pesci. "imn if it is written in Persian [which here 

comm s age other than the Arabic]... As for touching other 
nushaf, it is only unlawful to touch the written script and 


not the blank margins.’ Msc 
; gins.’ al-Tahtawi, Ahmad. Hashiyah al-Tabtawi, 77: 
and circumambulating the Kaaba, — жн eina smi M 
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The obligatory acts of ablution are four: 


1. washing the face [once]. Its vertic 
beginning of the top of the foreh 
chin; and [its boundary] horizo 
the two earlobes; 


2. washing the hands [up to] 
[once]; 


al boundary is from the 
ead to the bottom Of the 
ntally is what 15 between 


and including the elbows 


. washing the feet [up to] and including the an 


15 kles (опсе); 
. and wiping a quarter of the head [once]. 


THE GREATER RITUAL IMPURITY (AL-HADATH AL-AKBAR) 


Жолыма а а hol i $*. LAT 2t 2% 
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The greater ritual impurity (jandbab) is [caused] by [the 
following]: 


ю Whoever has a thick beard that conceals the skin needs only to кыла 
5 
surface of the beard, as opposed to someone who has a sparse beard m i 
i ; > skin visible rnea 
not conceal the skin, in which case he must wash the skin visible unde 


it. Ibid. 32. 


a a ай ee ЕЯ 
и Іп addition, the conditions for the validity of ablution 


a speck 
1. one washes the limbs completely without leaving even p 


unwashed; 

2. removing anything that prevents wate 
wax, paint, etc.; 

3. and that nothing which nu 
emitted during it. 


r reaching the skin, such as 


llifies che ablution (such as bleeding) 15 
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sion of seminal fluid to one’s outer body if it 
mie from its point of origin through desire; 
pu p ce of the head of the penis, or its length 
АС ке анн} іп one of one of the two passages 
at ciat and anus]" of a living human being [even 
fie. t 


without ejaculation]; 


. culation of seminal fluid through intercourse with a 
3. ejacu 


oman or an animal; l 
api a fine watery fluid [on one's body or clothing that 
4. hin 


А . A .33 
ne believes го be seminal fluid] after sleeping; 
о 
5. finding wetness [on one’s body or clothing] that one 
| believes to be seminal fluid after regaining consciousness 


from intoxication or fainting; 
6. and [after purity (tubr) from] menses or lochia. 


44 2:2 € 22% 4222, 24 - 
Lal l sl EU ges 
The purification from the greater ritual impurity is by 


[performing] the purificatory bath or dry ablution [if the 


i ues Bá 
conditions for its validity are met]. 





X Anal intercourse is unlawful by the consensus of the scholars and 
considered an enormity by some scholars as the Prophet 3& has cursed the one 
who commits it, as in the hadith narrated by Ibn Мајаһ and Ahmad, ‘Allah 
will not look at man who has intercourse with his wife through the anus,' and 
the hadith narrated by Ара Dàwuüd, ‘Accursed is the one who approaches his 
wife chrough her anus.' 

" Apurificatory bath is not required because of the emission of pre-ejaculate 
(madhy)—a thin white fluid that is emitted when one is aroused and not 
during the climax, and which is not emitted by way of effusion and nor does 
one sense its emission, 

" Five acts are unlawful for someone in a state of greater ritual impurity: 


1. the prayer, even a part of it, such as the prostration for recitation 
(sajdab al-tiláwab); 

2. touching the mushaf, 

circumambulating (tawáf) the Kaaba; 

reciting the Qur’an, even if it is less than a full verse, if it is recited 
with the intention of recitation of the Qur'an. Thus if one was to 
recite al-Fatihah [or the last three chapters of the Qur’an with the 


e 
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The obligatory acts of the Purificatory bath (ghusl 
usl) 
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3. and washing the entire body, 


THE OBLIGATORY ACT 
S OF DRY ABLUTI 
ON (TAYAMMU 
M) 
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Кетсін 
The obligatory acts of dry ablution are: l 


1. the intention; 
2. wiping one’s face; 


3. and [wiping] forearms with soil or that which is classified 


as such, such as stones, sand and the like, with all of 
one’s hand or most of it, with two strikes or by that which 
is a substitute for them. 


intention of protection], or other verses that bear the meaning 
of supplication, and one did not intend the recitation of the 
Qur'an, then that is permissible. ‘Abidin, ‘Ala’ al-Din. al-Hadiyyab 
al' Alá'iyyab. 6th edn. Damascus: Maktabah al-Imàm al-Awziri, 
1426/2005, 44; 
5. andentering a mosque. 
8 The intention is a condition for the validity of dry ablution, as opposed to 
wet ablution and the purificatory i 
bath); it is with his words, ‘I have intended the dry ablution for the prayer to 
be permissible for me to perform (istibabab).’ | 
* These substances include soil, sand, lime, antimony, sulphur, 
all types of stones. al-Tahtawi, Ahmad. Hásbryab al-Tahtaui, 64. 


concrete and 
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alidity is che presence of an excuse that 


THE 


The condition for its У 


permits it, such as 


1. one being remote from water by the distance of a mile [i.e. 

| half an hour or more if walking], even within а city; 

[extreme] cold from which one fears loss [of life for limb] 

or illness; 

3. fear of an enemy or thirst; 

4. the need [for water] to make dough, not to cook broth;” 

5. lack of an instrument [to extract water, i.e. such as a 
bucket and a rope]; 

6. and fear of missing the funeral or Eid prayer. 


Fear of missing the Friday prayer and one of the five daily 
prayers is not a legitimate excuse permitting dry ablution.” 





” Inthe printed edition it reads 37 д2 э r5 (the need [for water] to 
make dough and cook other than soup)’, which after cross-referencing against 
the manuscript is realised to be a typographical error. 

? Further legitimate excuses include: 


l. fear of deterioration in illness or prolonging the recovery, such as 


someone with fever or suffering diarrhoea; 

extreme cold climate whereby one fears loss of limb or illness; 

and fear of missing the Jandzah or Eid prayer if one went off to 
perform ablution. As for fear of missing the daily prescribed prayer 
if one had to perform ablution or ghusl, then it is not a valid reason 


to perform tayummum. 'However, al-Halabi said, *It is more prudent 


a а. 
perform tayammum and pray with it and then later repeat it [i.e. 
the prayer a 


fter erfor ine bl 1 ж 
Ibid. 64 P ming ablution or ghusl]. 


2. 
3. 
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SUPPLEMENT: SUNNAHS OF ABLUTION, THE PURIFICATORY 
BATH AND TAYAMMUM 


Sunnabs of ablution 
The following are sunnahs of ablution: 


1. [beginning with] the name of Allah (tasmiyab);? 
2. [beginning with] the intention; 
3. washing the hands to the wrists at the beginning; 


9 The invocation: 


gl g^ 514 - 
Allah, the All-Merciful, the Compassionate.’ 


‘In the name of 
Bismillàbi r-rabmani r-rabim. 


or: 
De ue de ад). eal 5 
«атан lillabi ‘ala dini ІАяат. 


Bismillabi Facies, 8 d. All praise is due to 


Exalte 
‘In the name of Allah, the Exa і 
Allah for the religion of Islam. 
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i snbi 40 
: e che teeth using а tooth-stick (siwāk); 
lee th thrice, even with a single scoop of 


ie mou 
rinsing the 


o. che nose with three separate scoops of water; 

EA g one’s thick beard with one’s fingers (takblil); 
mbin | 

combing in between] the fingers; 

washing [the limbs] thrice; 

ri wiping che entire head once; 

‘ping the ears; 
Aa one's hand over the limbs as one washes them; 
12. | 
13 e chem uninterruptedly; 


i ded] order;” 

bserving the recommen | | | 

Slang [the washing] with the right limbs, the tips of 

ihe fingers/toes and front of the head [when wiping the 
head]; 


16.and wiping the nape, not the throat.” 


Un 


eens 


a If oneis unable to use the tooth-stick or it is unavailable, then one may use 
mb and index finger to brush the teeth horizontally, 
top right teeth, followed by the bottom right teeth 
ft teeth and then finally the 


atoothbrush or one's chu 
beginning by brushing the 
with che thumb and chen brushing the cop le 


bottom left teeth with che index finger. 
4 Moreover, it is sunnah for one to rinse the mouth rigorously (mubálaghab) 


so that water reaches the top of the throat, unless one is fasting, in which case 
it is disliked, as it exposes the fast to the risk of becoming nullified. 

9 In other words, in relation to the washing of the limbs, one washes the 
limbs as per the order they are mentioned in the Qur'an. 

9 There are certain other actions which are considered to be part of the 
etiquette (adab) of ablution; these are the following: 


l. wiping the nape, not the throat [although some say it is a sunnah, as 
the main text says]; 

2. facing the qiblah during its performance; 

3. inserting one's little finger in one's ear canals [when wiping the ears 
after having wiped the head]; 

4. performing it before the commencement of the prayer time for 

someone who is not legally exempt (ma ‘dhar); 

not using too little water (such that it becomes similar to wiping); 

that one's intention accompanies all of the actions; 

performing the ablution in a clean place; 

guarding one's clothing from splashes of used water; 


20 м е (л 
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unnahs of the Purificatory bath 


L2 т "P 5 " 
a . х B 6 F 


Ж. 


- 


3-4 

к “w 1 2. о е, 

2 Datur 2—19 «4а LAT pets 
vA SEN, oe: D LAM uj. 


RT E < боа < T Uw 
ЕСС Ен Тойы 
Pas: 44522 54.45 T Len de is ij 


? 42 C ў 5 баны f us 
- : ЕИ 
то АИ | 


ТЕ У 


The followi 
Owing are sunnah in the purificatory b 
РЫ гу bath also: 
: | also: 
À ea iag with] the name of Allal 
A | eginning with] the intention: ^ 
. washing the hands, and an | 
itself; 
4. followed b i 
y [perform ) 
em ing] the ablution 


tasmiyaby; 


y filth if it is on one's body b 
y 


like the ablution 


E » 


Sunnabs of dry ablution 


% ,», 


Pr T 2720422 Pee a » 22 2 
cps! GI ТИ re ee ee үрле 

Pie a р P P LI 22 2 . 2 Итро ap Aut, s 
А253 21 ce 89 el М2 de p 


n washing and wiping; as 
xtract and bring water, 
s request; 


9. not seeking assistance from anyone else i 
sking someone to е 
no offence therein, even if it is by hi 
ablution water standing and 
m water; 


for pouring water or а 
then there is absolutely 
drinks the remainder of the 
does when drinking zamza 
r the feet when washing them; 


ed. during ablution at the 
ling 


10. chat one 
facing the qiblah, as one 
11. passing the left-hand ove 
12. and wetting the limbs that are wasl 
beginning of the ablution with water in winte 


them. 


‘Abidin, ‘Ala’ a 


г, similar to 9! 


І-Піп. al-Hadiyyab al* Alá "ууа, 27. 
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are sunnah in dry ablution: 


ame of Allah (tasmiyah); 
order [between wiping the 


following 


inning with] che n 
he recommended] 


limbs]; 

pel uninterruptedly; 
he hands forward and pulling chem backwards 
them on the earth; 

fingers [when striking the earth]; 


hem [i.e. the hands]. 


3. [ro wi 
4, moving t 

after placing 
5, spreading che 
6. and shaking [the dust off] t 


PURIFICATION FROM FILTH 
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Purification from filth [entails]: purification of one's body, 
clothing and place on which one prays from preventative filth. 
45) 40:2 RH 4 ta < й 5 о; ө ae $ 2 
UII eS dle JG iiis «А ЈА ets le А2152) 05 
ЖЕЛЕ ЕТТІ 
675 се ы 48% Сон «pU е5 55 |5 523 
Ханы кем 2- E £e 

535 із EM e y et 

Physical impurity i : d li fa 
dá purity is of two types: heavy and light. The heavy is 


* flowing blood; 
Ф 
the carcass of every animal having flowing blood; 


the urine of that [ani 
mal] whose . 
consumed and the like: | whose flesh is not [lawful to be] 


) 


and the ex 
crement of chi 
мсКепѕ, ducks 
» ducks and geese 


206 73 


ч 
In oth 
et Words i 
» One wipes the face and then th 
e arms. 
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, Хст 


that is not [lawful to be] consumed. 
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The preventative [amount] of the heavy filth is wh Се ` 
size of a dirham,** and [the preventative sien 
filth is what reaches a quarter of the clothing or th 


t exceeds the 
of the light 
e body. 
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Anything defiled by filth visible to the eye, such as blood, is 
purified by the removal of its body, even if it is with a single 
wash, according to the correct position; and the remainder of 
any trace difficult to remove is of no consequence. [Filth] thar 
is not visible to the eye [is removed] by washing it thrice, and 


rinsing it each ume. 


TUE A er iia ut dran $7254 »L? 


” # ^ A 5 oe 
IPTE, 
i cleansin 
Filth is removed with water and with every pure g 
like. 
liquid, such as vinegar, rosewater and the 


Бы coin. 
ENS a fifty pence : 

oximately to the size of stained 
45 This amounts арргохи arely t f clothing or limb which 15 


4 In other words, this 


by the filth. 


refers го the item о 
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man is from below his navel to [just] under 
needs to cover—in addition [to whata 
ck and sides. A free woman 15 
ne am ds to be covered] 
considered an ‘аита 


with the exception of he 


b entirely [meaning she nee 
r face, palms and feet. 
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The preventative area 15 che exposure of a quarter of a limb from 


it [.e. che awrab].? If che exposure is dispersed [over more chan 
one limb across the area of nakedness] and reaches the extent 





* This refers to the region of the body that needs to be covered in and out of 
prayer, except between a husband and wife. 

" This is the bare minimum that needs to be covered for his prayer to be 
valid, but the etiquette of the prayer demands that he cover the rest of the 
body with presentable clothing. 

* [n other words, if a quarter of a limb from the area which is considered 
nakedness is uncovered during the prayer, the prayer is invalidated. If it is 
uncovered before the commencement of the prayer, without it being rectified 


before th É : 
= е commencement, then it prevents the validity of the prayer from the 
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of the smallest limb expos j 
posed, it prevents [the valiq; 
alidity or 
the 


prayer], otherwise [the validity is] not [effected] 
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FACING THE QIBLAH.*? 


This entails turning towards it. For the one actually b , 
it, [facing] it entails [turning face-to-face with the с EM cing 
and for anyone else, it entails [turning towards] aoe 
[with one’s chest, with a forty-five degree margin for niens 
either side]. Whoever is uncertain about it must ie » 
estimate [as best they can in the circumstances] and pray Da; p 
on such an estimation]; and he is not obliged to repeat it. i 


PRAYER TIMES 


44 24 oe tie at "EL: EP". ЯҒ Та 


2 <? of 07° Ev 96. ti vi 1 » f, 21 
636 е si cals 55 IS JB Sree ol di SSM ое: 
£o У NI cos dE o: 12315 ate je 


АА ВИР 7 Ае Те. РИТ ТРАТИТ А: 
elas Уз. А е SI Ua : лсе . gen & e d) 


2 


j БА) Ai fe Fy 


1. The time for the dawn (subh) prayer is from the rise of the 


crue dawn until just before sunrise." 


52 The obligation to face the qiblah is lifted from a sick person who is unable 
to face it due to weakness. 
я A, Dahlan & M. Н. Burhani. А Belie 
Heritage press, 2014, 92. 
52 In other words, if aft d 
irection, he is not obliged to repeat that prayer, И 
с "The commencemen tof the Емен time is a condition for che WI 
prayer. Hence it is invalid to perform it beforehand, and it 15 mos a 
delay it until afterwards (except in the case of the prayers comb! 
and Muzdalifah, where one combines the prayers). 


ver's Guide to Prayer. Ist edn. England: 


er che prayer he realises that he faced (һе wrong 
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it 1s from zawál unul che 


prayer (zubr), 
length or the same 


hing becomes twice 115 


з, For the noon 
he shadow at the time when the 


hadow of anyto!"'e 
Қа c, excluding С 
ch (istiwa’). 
asr), it is from it Пе. che end of 


length as it, €x 
sun is at 105 zenl | 
3, For che late noon prayer ( | 
; the noon prayer time] until sunset С 
For the sunset prayer (maghrib), 1t 1s from it [i.e. sunset] 

у until che disappearance of che twilight. | = 
5. For the nightfall prayer (‘isha’) and the witr prayer, 1t 1s 


from it [1.. che twilight] until the rising of dawn. 


ot to be performed before the nightfall 


witr prayer is n 
P à pulsory order [between the two prayers]. 


prayer due to the com 
Aire P . € 4 23 . PIT T % “er PP AP 

yt tol) 52 3) да 535 8 А OMe YS 
миы АУАНЫ арта ӘУ o "afe. Eta A cA 
we pails JI BS е-е (1-22 өше?! 151 
Je PPS e oe Se CE duy cue. us 
#13 pol 66 Шы 22715 2 p S ES TE 
AUS A 8 o A 


Two obligatory prayers cannot be combined at a given time due 
toan excuse, except in ‘Arafah for the pilgrims, on the condition 
of the supreme imam [leading them, and [that they are in a 
state of] ғат. [In such a case], the noon and the late noon 
prayers are combined as an early combination; and the sunset 
and nightfall prayers are combined in Muzdalifah as a delayed 
combination. The sunset prayer is invalid [if performed] en 
route to Muzdalifah. 


дз cuf cire P re cR Hm oe 
E el Jol Д о La pa (fe LX eoe 40 
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ТНЕ ІМТЕМТІОМ: 


пс 


» oF 
alae | 
- 


а ^ 
gap between it and the ; Prayer 


5-9 
EA ES Ж 
Gee 452; 55 Аср мі , 
f | he PA Aia 
e 


Деб Ae Da т 2 Jis bf. 
The condition [for the validity of the intention ; Si 
prayer] is that one intuitively knows hak aes in an obli 
Эрве Yet it is sufficient to have an енны PR 

2” supererogatory prayers. One must specify i А ард 
tion] for the obligatory and necessary it [i.e the inten. 


be ре. 


| prayers. If one i 
obligatory prayer of the time [with such Me ake i 
; IC Is valid, 


unless it is che Friday prayer [which requires such specificn | 
ess]. 


The one following [the imam in a congregational prayer] makes 
the intention to follow [the imam] also. 


d : Pf vhi 257, 
o d RUE 


The intention to lead the prayer is not a condition [for the 


validity of leading men in prayer]. 


s4 The verbal articulation of the intention is not conditional for che validity 
nnah of the Prophet #, but merely 


haykhs within the Hanafi school 


al-Tahtàwi, Ahmad. Háshyah 


of the prayer; rather, it is not even a su 
the sunnah and preference of some s 
Furthermore, it may be said in any language. 
al-Tahtawi, 120. 

55 Literally, ‘che prohibitive invocation’. Ir is so С 
actions unlawful, such as eating, drinking, talking, et 


alled as it renders certain 
c. that were lawful before 


the prayer. | 
i E imam , as 
sé That is for men to follow someone as their group prayer leader ( А 
ігі ‘tional for che validity of their following 
opposed to women, for it is conditional For 
imam that he intends to lead them іп prayer. 
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a ON ESTABLISHING THE PRAYER © 


о » 
2-4 Se OF ILE bee xxi 
a 24 Jl «015 ,52 d ua co M ei 
515 bl + ж. а er лемі 12312 (25 ab 
: ТЕН i oU «du p is dal ale 


E Ра 


ТНЕ ТАНКІМАН 
Тһе шітіта) is C 


he initiation of the prayer with any invocatory 


urely for the sake of Allah Most High, as long as it a 
n Ж ntence, on the condition chat it 15 verbally expressed, 
complete , 


hile standing, and the intention is not postponed after it. 
done W 


PSI А ЗА А FBG 


А m f ol diat 
ja 9 21513 uo 7A bss (2 JI £557 


4^7 ade 200 4.2 3 


12 


STANDING 
Iris to stand for che duration of reading the obligatory recitation 


for whoever has the ability со do so and [the ability] to perform 
the bowing and prostration.’ That is in the obligatory and 


necessary prayers,” not the supererogatory prayer. 


E AT, AEE A oe E воа , 
Jil JSS «oA l oe GEASS 22 SIG «015356 581213 


- 1% -2 Қ. г 2 os 
Ball ioca] АЛ Қа ORAS . falls 


9 ; 

ibe hey d Un md is exempt from standing and may pray sitting 

car miei: et m opening takbirah and some of the Opening 

ML д = una le to pray sitting, one may pray by motionin 

E d ан ng-in апу position comfortable for one, even i 
prostration is lower than the bowing. If one lá UE Ie ro 


sit, even by reclini 
53) ing, then one may pray lying on one's back, motioning with 
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с. PRAYER * 
: ING THE 
™ THE SEEKERS’ AID » “ON ESTABLISH 


RECITATION | 
sITTING l tashahhud |even 
ІС 15 ГО recite a single verse, even if Short,” jp ^ | тнв РМА . «is for che duration of the dition that it is 
of an obligatory prayer and in ај [cycles] fa | two Ode. The final sitting Vo g the latter], ОП the con 
1 the re Я 
supererogatory prayers. Nothing particular. of the ^x 0 ang without ra боп of all the integrals. 
be read for the prayer to be valid. BEI after che comp 
14,455 1424: 22,94, 
22%; у, P 4:52 
The one following [an imam in a congregational Prayer] 4 4 
not recite; if he does recite, it is prohibitively dis]; ” aM te > 
e? 1122 РЕ < ЖТ Ж. » 5 ji 
455) 014121 dee eR dai t t5 , 
” = € ж e > 5 »% “7 wb ” 
a3? а АСЫҒА АЛАУ АҘ 
| jen co pe Jy oats 9 16. 2 
А , oF, "4 "YT a 5 » ә Е 
hx ЖЕПСЕСГААУРЦЕНа 1542 4573 
/% д ¢ 29 - - 
Bowing is to bend the back [forward] such that one's fingers Coste, 


reach one's knees. 


SUPPLEMENT: NECESSARY ACTS OF THE PRAYER (WAJIBAT) 


Li Ae Ok SAT sod | LAr (LA Ce да уур ae — 
SIE! oe tists «ues y L «gelo ie (79 Әу» . It fie. the wajib] is that [act] whose iiu does not ar 
E 4 2 < ^f < IRR 1^ PTAA 7 : i to pe 

Oe ie | LA p ee, Dr ауан T QJ! 2 the prayer. Nonetheless, unintentionally forgetting | 
о” ie (“ем 62.» Yo P aa gy de ж” с” t Ж it necessary for one to perform the prostration for 
в» Aa уе 75! gea С” forgetfulness (sajdah al-sabw)." Moreover, deliberately omitting 


to perform it makes it necessary for one to repeat the prayer as 
j l l £d 5 
long as the [prayer] time remains, otherwise one is sinful. 
PROSTRATION | 


the AE 

f the toes of both of one's feet on the floor, on Ж “ Its manner of performance: after the recitation of the tashahhud in the final 
the tips o f che forehead is not raised above t sitting, one offers a single salām on one's right followed by two prostrations 
condition that the place of the vois (with a takbir upon each movement). Then one returns to the sitting position 
lacz'of the fet by more than half an arm's sp and recites the tashahhud once again followed by the Ibrahimiyyah prayer; one 

place y 4 Р Jil "y supplicates жі offers both salàms on the right and left respectively. 

, А 226, 7% є; one omits them deliberate] h i hibitively disli 1 
Set bes Mta . "CENTS У the prayer is prohibitively disliked (тарға 
GÍS o6 I eG Bag 3$ p US en 20027 “тілі, though valiq, і i | 

( С ( qu фа А ^ti Prostration for forgetfulness is not required, but it is 


beget (lam yd 


wájib) for one to repeat the 


| л рдни prayer (even if the prayer time 
аон" h as His Most High's words, He did not Pied. “Abidin, ‘Ala’ al-Din. al Hadiyyab al-‘Ala'iyyah, 124, 
59 Even if icis short, such as 


(Qur’an 112:3). 
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e» das a2 а» аа 
E T еды (9 9 > 4154155; ec : 
MA) о о a - oot 2 
SM dal TA SS | aal i d 
Ar VE Site т ЖҰ C9 «2 BAT СА ‘ ey 
o T ж” = 9 CA << 
4% dga Ar 4s Lall "y TM 2 z ) ab cu 
° ONS Aai . 2,26% d ye А ..- А 4% 
<, M Is OSS s і NI O* М ри | 
dl etal; EUM Ai . 32, did 91 а: T LU 
» 39 ad - dius, 6 Шаңы а. 
LG Rieke ge ні ТТС 
d ` 92 6 M uu "ios И Ре тте 2 1" 
б 05 Ae SEA cis s J^ 
2 ~ o^ Sy 


2, n] noIa a > Ж. 2 

ENTE SE SM HSS oe ia. 
edoa 455241; ЮА “ait; e 
cbll 32,0511; Pla И ` 


Ss 


< * PMG . ol à5 5 d AY 5 g 
TE 5 oS Чн 1; | 2 | Ste 5) жғ ? 2 7 Р J (ел) 

- 2 . Б or ., е 
2 A Je» tone UAI As dou | "Y i a alls 


7 c S 38 H 
I3 Ak ij 


They are [the following acts]: 


1. the initiatory invocation (tahrīmah) with the wording of 
takbīr |i.e. with the words Allāhu akbar]; 

2. reciting al-Fātihah; 

3. adding a short sarah [to al-Fátihah], or three short verses 
[or a longer verse equivalent to them in length], in [the 
first two cycles of] the obligatory prayer and in all the 
cycles of a nafl and шіт prayer; 

4. reciting al-Patihah specifically in the fi 
che obligatory prayer; 

5. reciting al-Fatihah before the | 

6. placing the hard part of the nose a 
[on the floor] during the prostration; i 

7. to remain motionless during the integrals; 


g. the first sitting; 


rst two cycles of 


additional] sarah; 
long with the forehead 
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e first sitting], according 


ud in it [i-e th 
10 TAF 

che correct aet in che last sitting; 

| bast delay after the 


aad cle without 


tne 
for the third cy 


: prayer wich] che wording of ' peace (al-salam), 
e р | 
[che words] ‘upon you (‘alaykum); 


12. [exiting 
(qunut) of the wir prayer." 


wichout , 
13.che supplication 


g invocation: 


& The tashabhud 15 che followin | 


FIC ТР 112 ^s а ТЕ 
MT aN te E 
: жаушы glo жылы s aa 
шн was-salawatu wa t-tayyibåāt. ASS imu ‘alayka аууида | 
paper llàhi wa barakatuh As-salamu *alayná wa ‘alā ‘ibadi llábi 
ssdlibin. Ashhadu anla ilába illala Пари wa ashhadu anna 
" ' Mubammadan ‘abdubu wa rasulub. 
verence are due to Allah and likewise are prayers and 
good words. Peace be upon you, O Prophet, and the mercy of Allah and 
His blessings. Peace be upon us and upon Allah's righteous slaves. 
I testify chat there is no god except Allah, and I testify that 
Muhammad is His servant and messenger." 
& The sunnah supplication of the qunat is the following: 


‘All greetings of re 


н, е ce 2 8 оро сор 9 обо о Weitz оле tfi ное Ж, 
даш а ыра ы s 30223 5 ызу MEC Ue 
^, Spee’ а 4,» .,, М — 9. D» " Р . - . 4 
Шы e AUT А s Mods MSY 5 2355 55 is oh ele 
4“ + «^ f 9 tT. 7555 ^ P > ^ » 95. i E Е 
ыты 55 s ER 5 pr p ed 3 АН) Sn а 


% 
»» Wave q^ y 5 2 4. a Li Spe 
00555259185 20 feat је 5 56 usu 
Ма знана ть 
uma, innà nasta ‘inuka wa nastabdika wa nastaghfiruka wa natübu ilayka 


wa nu minu bika wa natawakkalu ‘alayka wa nuthni ‘alayka l-khayr kullah 


Nashkaru 
ka wa la nakfuruka wa пака ‘и wa патики тап yafjuruka. Allabumma 


äka na‘ , | 
VN raped down ша nasjuda wa ilayka nas'à wa nabfidu, narjü 
ШАШЫ ‘al chi унів > Ljidda bi l-kuffär mulhiq. Wa 
O Allah, verily we seek Your нени OMS ша sahbihi wa sallam. 
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“ЕКррс 
KERS’ ap s. 


14.105 takbiy-64 


dawn, [the fi 
, rst tw 
Prayers, the Frid Parcs Ld fum ^ 
рата ay, the two Eid et and nigh 
the witr prayer in Ramad i i vien. : 
18.and an imam and the one н E | "e 
in the [following prayers]: 


дир», " 
first two cycles of the m ah ^ asr and what jg 


the supererogatory prayer during the da 
у. 


The one 8 
ог quietl PESTIDE alone has the Option [to reci 
q y] in those prayers which are d M lou 
ou » aS does 


If ош essi 
Me of necessity, or if one has not memorised the reco 
pplication, one can suffice oneself with the following words: — 


аитат 
Allahumma-ghfirli Allàbumma-ghfirli Allabumma-ghfrli 
‘O Allah, forgive me. O Allah, forgive me. | 
O Allah, forgive me,’ 


ог опе сап say: 
023442505054 
үл Rabbi Ya Rabbi Ya Rabbi. 
‘O my Lord, O my Lord, O my Lord.’ 


^ In other words, this is che uttering of the takbir before the qunüt of the wir 
prayer. 

| ЕУР one's 
55 "The least amount for inaudibility | e can hear 


n recitation and one or two men in 


n recitation is that on 
che congregation close to one; an 
uired for audibility 15 that one recites such that vm 
se in the first row, can hear one.’ Ibn Abi : 
‘Abidin. 2nd edn. Beirut [hyà 4I Turách 2 


OW 
least amount req 
are not close to one, such as tho 


Muhammad Amin. Hashiyah Ibn 
‘Arabi, 1407/1987, 1:359. 
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66 
UNNAHS OF PRAYER 
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66 If r 
one omits a sun i 
5 DET ән 
Аит аһ deliberate ly, it is slightly disliked (makrüb tanzib). If 
one, even though it і y, a prostration for forgetfulness is not incumbent u 
Б оп 
offence (if it is stil] piace, to repeat the prayer whereby it is void сару 
ігі ергауег time); if the prayer ti 
merely recommended to us it рр арлат Gne haserpoced;sben 
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n5 she i 1S 23 de Ng SINGS 


2 2 » 2.2: 7 2% : P -2 Ж Et 
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They are [the following]: 


g the hands for the initiatory invocation (tabrimab) 


1. Raisin 
parallel to the ears, in the case of a man or a slave woman, 
and parallel to the shoulders in the case of a free woman." 
2. Spreading the fingers apart. 


67 A woman's prayer 


at of a man's in the following ways: 


differs from th 


she raises her hands parallel to her shoulders, and she does not 


from her sleeves; 
hapin ҚЫ bee a over the other under her breasts; А 
жу; К inclines minimally in the bowing and she does not g 
A ML hr knees, nor does she spread her fingers therein, but 
o i oie diim: and she places her hands on her knees, and she 
instea , 


nees; TU 
bends her k nd prostration; 


she huddles in her bowing а ing the prostration; 


Ы url ..! 1 
she rests her лекте ne Аг аа the tawarruk position is 
on ' 
4. 44 awarru posia 
she sits in the! 


i rather than the foot, 
ron dr 
, a lady rests her postero xis 
к keeping the right chigh ре А 
ight leg; 

i t from under the righ eg; a da 
paccm unexpectedly befalls her during | 
| ddoe not say the tasbib out loud; — , ved for women s e 
an | 


'er; an ayer-leader 
„ad men in pray’, pure 
does not lead if they do, " regatiot: 
Mid own congregation. But if th У. опре 
Jdem he middle of the row, and not ose p? 
1 


„r voice when recitin Pad Ari 
рн not raise het vO Jen 

n B cbe ell audibly by men. Ibn ‘A 

that m аб: ; 

Hashiyah Ibn ‘Abidin, 339. 


the ground, 
r the left, and with ¢ 


prayer, she claps 


gint 


int 
stands 1 Muham 
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3. The follower’s initiatory invocation (ihrām) being simul 
taneous with the initiatory invocation of his "қый CN 

4. For a man to place his right hand over his left ud hi 
naval, forming a circle with his ring finger and riii 


ont iSt; 
he wrist; and for a woman to place her hands on h 
chest [under her breasts] j 


without formi ; 
5. The extolment (апа?) вв ming a circle. 


6. The invocation for taking refuge (ta 'awwudb) [in Allah 

from Satan] for the purpose of recitation.” , 
7. The tasmiyah at the beginnin | 
8. The ta’min.” 


9. The tahmid.”! 


g of every cycle. 


10. To recite them [i.e. the Фата » ta ‘awwudh 
and the tahmid] quietly. | 
11. Straightening one's 
posture at the tabri i ilti 
the head forward [.е. the head is in frr mr 


line with th 

umm the body]. 

or an imam to recite out loud the takbir and the Rd 72 
E. 


tasmiyah, ta’min 





“ The supplication for the extolment (дала?) is 
3525 JN 5. az GW. te 4525; 

Subbánaka Llabumma wa bi bamdika ii 
Jadduka, wa 


tabáraka-smuka wi 
là ilaha ghayruk. Aw alee 


eo ours ss ТЕРА 

sets - a billábi mina sh-shaytani r-rajim 
refuge in Allah fro i : 

tds, one says, ‘Amin,’ in m the accursed Satan,’ 


mediately upon completing the reading 


т 
In other wo 
of al-Fátihah. 
" "MES 
The Invocation: 


A Sc aqui 
Allábumma Rabbaná wa laka l-hamd 


ʻO Allal 
n . а 1, our Lor . 
The invocation: d, and to You is all praise due.’ 


dex D AMA, - 
Sami‘allabu liman hamidah. 


‘Al > 
lah hears the one who praises Him.’ 
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13.Spacing the feet apart the distance of four toes during 
the standing position. 
14. That the sürab added to al- 
mufassal іп che fajr and zubr p 
in the ‘asr and ‘isha’ prayers and from its Qisár in the 
maghrib prayer if he 15 resident” and whichever chapter 
he wishes if he is a traveller. 
15.Prolonging the first cycle in the fajr prayer only. 
16. The takbirs for transfer of movements [during the prayer]. 
17. The invocation for glorification of Allah (tasbib) during 


the bowing thrice.” 
18. Holding the knees with on 
fingers spread open. A woman, however, 


them spread open- 
19.Keeping one’s legs erect, straighte 
position! head in line with one’s back. 
ionless.” 


20.To stand owing] moti 
21.Placing t d by the hands, followed by the 


face for the prostr and the reverse for getting up 


[from prostration]. 
22.For the prostration to be [performed] between his palms. 
ion] thrice. 


23.The tasbīh during it fie. the prostrati 
's stretching out [as much as possible] his stomach 


his chighs, his elbows from his sides, and his 


Fatihah is from the Tiwal al- 
rayers; and from its Awsat 


e's hands and keeping the 
does not keep 


ning one's back and 


ng one's 
after іс |1-6. the b 


he knees, followe 
ation; 


he majority the Mufassal begins from 
Sarah Muhammad ff, 


it begins] from 
from its beginning 


said that accor 
21 15 therefore 
ah al-Bayyinabl 


adh 
7 ‘Jc has been 
е 


агас; іс has 
Sarah al-Hujarat and it сеп: 
or from [sarah] al-Fath, or Qàf. The Tiwi jene 
0 h] al-Burüj; 4^ its Awsat 15 from it Шат ја пе. сара 

d ies Oisar is from ic cill che end of it [1.е. the Qur ап) al-Tahtawh © 
and ! s i 
Hashiyah al-Tabtaw, 144. 
^ The invocation: 

ply ou 

subhana Rabbi Pe, м 

: rd, che Exaite 

ре иса rasbihab (che phas 


‘Glory 


zs jn other words, 


«subbánallab). 
36 


"o T. 
N ESTABLISHING THE PRAYER 
F- 


fc 
orearms from the floor. A woman h ddl 
uddles [as much 
as 


^ eger: and tucks her tummy into h 
. s j 
"sn itting between the two pros ег thighs. 
"i isis om rations іп the postu 
-ror a m 7 2 E 
"ir an to sit on his left foot 
27. [ the гоев). and raise the right fi 
. [At the poi B 
with "o Pain of the testimony in the tashabh 
ести near lof the right-hand] к , pointing 
(la) and placi P ion, raising it at the "i еа Др 
к. ng it back down at th ams of negation 
(dla). e point of affirmati 
28.Reciting al-Fàti . B 
fi g al-Fauhah [in the remaini 
99 rst two cycles. aiming cycle/s] after the 
Invokin 
песа ағара on the Prophet % in the final sitti 
ies g with words that resemble th EUM 
the Qur'an and 
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e P$ c 2—2 ^ ^c с» 
[tom аланы N Gasa oaa Se Jo i 
edle Ue Ps tuis eg, C roy 
rior lee o E disent bate Ji e mU zu 
Mubammadin, kamá sall. idm Mubammadin wa ‘ 522 T 
Ibrábim(a). Wa barik 174 dla sayyidin 4 Ibrábima s ali sayyidina 
Muhammadin kama oe Muhammadin а к же di sayyidinā 
Ibrabim(a), fi L*à alā sayyidind Ibrahima ш alā ali sayyidina 
‘O Allah, send You b — innaka hamidu m je dli sayyidina 
and the family оѓо enedictions upon "t т-тайа. 
benedictions upon ou r master Muhammad ned Muhammad 
Ibrahim. Bless our ^ti master Ibrahim and Ps zm You sent Your 
Muhammad just as Yo тығыны and the Ls of our master 
of our iet ign, our master bh es master 
l rāhīm withi and the fami 
7 Verily, in all of the w mily 
Such as the following T 0) are praised, glorifi m orlds. 
§ supplication: ified. 


4. 
«Ла 
d d uds. T rie a Pty jh 
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WHAT INVALIDATES THE PRAYER 
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OUS s esh CE a sih Шуды 
PAIS ANG Ra Si, OF Kj AN GE gf 


Rabbaná аппа fid-dunya hasanatan wa fil-akbiran cet E 
wa діпа ‘adhaba n-nar. Rabbi gh-firli wa li-wälidayya, Rabbi та 
kama ғаррауапі saghird. 

*Our Lord, give us good in this world and in ignem = 
| he torment of Hellfire. My Lora, torg" 
uard us against t ier ua ср 
Р arents. Му Lord, have mercy on t vem, 
4 when I was young. 


eafter, and 
d my 


á re the words: ! ome 

8 Thesea ne ге : 
As-salam ‘alaykum wa rahmatu Ай 

‘Peace be upon you and Allah's m 
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rayer but which 
(makrüh tabrim) 
en if che prayer time has 


or invalidate che p 


actions that do n агае 4 


Жы сре 
" reover, ine eri £ the pro 
ни rtheless disliked E of che prayer (ev 


de the following: 


: i lu 
disliked actions 1nc Wc 
out à legally-justified 


с . 
ама common 
2 . fidgeting with 0 

n d one's face with the neck (no 
а ргауег); 
for а man (0 res 


man); i 
M the сет ее sleeves or trousers (licerally, hem) folded; 
prayin 


-ng by gesturing with one’s hand or nodding; 
sigs d ae сте than the standing position, such as 
A the Qu А "u^ : 
pem n the recitation during the bowing = д скен 

the invocations that аге legislated during che movemen Р 

after the completion of such movement; 

extending the second cycle of the prayer over the first by three verses 

or more in all prayers; l 

repeating the same ойға) of the Qur'an in a single cycle of the 

obligatory prayer, or repeating it in two cycles without a necessity 

(such as forgetting or one having not memorised other than it); 

* turning one's fingers and toes away from the qiblah, whether in the 
prostration or other than it; 

% closing one’s eyes without a necessity or benefit, such as fear of 

lacking humility, in which case it is preferable; 

prostrating merely on one’s forehead without an excuse for not 

prostrating on the nose as well; 

% praying on a public road, in a public bath, toilet, bathroom, syna- 
gogue or church, someone else's property without his consent pray- 

ing close to impurity; l 

it being prohibitively disliked to 

suppress Oneself from urination, d 

zs fears the Prayer time expiring, 

it eol m PLUS SENA 

the prayer time ex чан Parontio 

State, then one i piring; if, howeve 

, € ts sinful; 


Jothing or body with 


ne’s С | 
t the torso, which would nullify 


efecation or passing wind, unless 
аз Opposed to fear of missing the 
ture occurs during the prayer and 
ues the prayer if one does not fear 
7, one completes the prayer in this 
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L excessive 3cuon, which an 
3 » Which is 
А Пе 15 not in Prayer; * ты, 
. Utteri mean чь 
"IB. 2 Word" eve vw 
, 
mistakenly ee bte 
2; icati 2 
Supplicating with word ex 
тара s that resemb] 
4 Sayl h M [normal h 
Ing t ( 
ы es е words of salam With the ; 
ing to It [ie the орь « he | 
the tongue or by shaki Breeting ‘al-salam ар in 
a 
А со ing hands; RUP] with 
; s chest away from the giblah 
i somethi n) 
а 1g | thing from the outside f 
germ о One s mouth 
8. " 


eatin that wh; PN 
f : hich is in between one’s t 
of a chickpea; eeth that is the 5 


9. drinking [even a drop of water]; 
10.clearing one's throat by cou | 


hin Wi 
excuse;*? Shing without a legitimate 


% praying with an excusable am i 
clothing [without a valid ves bua al id one's body or 
e and praying in the presence of food that one dne for and likew; 
drink (such as tea), and in front of anything that distracts дей У 
inhibits one's concentration and humility. ‘Abidin, ‘Ali Ша al 
Hadiyyab al-* Alá тууар, 90-94. 
80 The most correct opinion regarding what constitutes excessive action that 
nullifies prayer is what would give an onlooker from a distance certainty tha 
the one doing that action is not in prayer; however, many scholars adopted 
the opinion that excessive movement which nullifies the prayer is three 
consecutive movements, as there is reasonable surety that an onlooker from 
a distance would think such a person is not in prayer. ‘Abidin, Ahmad ibn 
‘Abd al-Ghani. Minah dbi al-jalal fi islāh ‘ilm (Мі. 1st edn. Damascus: Dar al- 


Bashair, 1419/1999, 205-206. 
а For example, asking Allah 


^ > 
for guidance or forgiveness for one s I oper 
supplications like the one above. As for reciting supp" 


Arabic, then it is most probably prohibitively disliked ie E “we 
rabic, |. Ibn ‘Abidin, Muhammad Amin. Hashiyah Ibn i ны a 

: MAS ! merely turning the head and not the chest, it 15 pro 

? Asfor 


Ьис nevertheless does not nullify the prayer. 


i ompelle 
i when one 1S С 
3 itim xcuses include hats 
sna c nn to improve one's voice of to guide 


posed to asking Allah 


for a wife or wealth, as op : 
sins. It is sunnah to recite Prophet 


d to cough or phlegm 
% imam from 


preven ts one reciting, 
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jp raising 0 (о someone sneezing 


on you]; 


i ve mercy 
Allah ha “eching one has 


І е 
not memorised from th 


p 5 wich 


ibility of i 

i al, or the possib: 

MP E ard) exposed, OF with a preventative 
ant M 's body ог clothing]; | 

ding [the imam] in 

in which his imam's performance did not 


——— 


mistake or to alert oth 
ers t is i 
Тана, 178 hat one is in prayer al-Tahtawi, Ahmad Hashiyah 
" E other words, the duration itt | 
9r instance, if he was t 
imam and does not rep 


akes to recite three tasbibabs 


© perform the bowin s i 
eat it with or after him. and raises his head before 
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ON GIVING 2АҚАҢ 


' 
CER», 


ITS DEFINITION 


em 25 2%) PEL 3%, 
M eR a; 
It^ is to pay it to its eligible recipients accompanied by the 


. . . 87 
intention for it. 


THE CONDITIONS FOR ITS OBLIGATION 


о ” Ф Ы 4” 55 j 5 247 

"ye tas 2005 (ДА 0905 oM s МА 
.-7 r P 4^ ЛЕ elt 

= : LDV aol Ў 


‘purity and growth’, Allah me Ба 
a іс purifies one and cause 


ealth alms, [there 
me vim of zakat is à 
ain ук 





А t, , 15 
s6 The linguistic meaning pa eg Pat 
lled the obligatory alms 7 h said, Take 
ca Ith to grow. He Most Hig! 9:104]. The legal defi d 
Men: ; and cleansing them [Qut aP ^. of one’s wealth, fro! 
purifying 
transfer of poss 


sake. 
ession of a certain ім all for Allah Most ЕЕ ent. Ie eithet 
of wealth, to a € 


ertain n on for the validi 
: jon 15 а 
е: ‘Theis т oes no id 
i i e pa . ent ide, 
nust coincide with the pay the ag ount as 
I s 
the person paying 


the гака: tin 
t 
. or when 56 
. s ip to the poor); OF 
ving 
givi 
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ге obligation аге: 
sone for its ОБ 
ditions 
The соп 
1. Islam; 8 
2. puberty 


3. sanity; | 
4 апа having po 
surplus of опе 5 


44 ай, “ін, Ялиця 
is NOR AU oe АЛО 
ad ^n T PF ii (212216 35! 2” 

P 2 ji i 0 dirhams 

» of gold is 20 mithgal |85 g], and of silver 200 di x 
her (eu to 700 g], and of trade goods that w ic 
iar ion one of them [i.e. the nisab of gold or silver]. 
ry s amount [that needs to be paid] is 2.5% [on the 


relevant aforementioned categories]. 


sáb? chat is in 
ession of an annual nisab 
55 


90 
basic needs. 


—_— 


in fact (hagiqah), as when one intends zakat at the point of giving it to a poor 
person; or legally-speaking (hukm), as when one gives zakat to a poor person 
without the intention for zakat, but then later intends zakat after paying, 
whilst the wealth is still present in the poor person's possession (i.e. he has 
neither spent nor disposed of it). 

Itis not conditional for the validity of zakat payment for the poor person 
to know that it is zakat. For example, if one was to say to a poor person, “Take 
this as a gift or a loan,’ but one intended in one's heart to give zakar, it will 
validly account for zakat, as consideration is given to the intention of the 
one paying. 
* Puberty is either by age, which is that he or 
or by a wet dream (a 
a girl); additionally, in the ¢ 
menstruation (after the age 

The nisab is the amount 
wealth, such as silver, gold, 


ase of a female, і 
of nine), 

that the Lawgiver has sti 
trade goods and livestock 


t occurs through the onset of 


pulated for each type of 


manufacty red by 


Dot fi 


factori 
es. 
Rte from de Mor 


Cover, zakat is no 


by the creditors, 
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Eligible recipients for zakat 


a . 
t seb 


at и 424 <. 3 m К, ! o^ ^s iid mM 
0 AH Je bly Sous yee Pii 


5% ' 
Ty ааг 
e 59.4 ae | 
2c) oily arum. ы 
QUO lad 
| | . | 8. v TOO ' 
ts eligible recipients are [the following]. es 


l. a poor person: he is some 


one who pos 
s | sesse 
nisáb |or its v ies 


alue], even if he is healthy and 
2. a destitute: he is someone 


$ less than; 
earning 

who possesses no 
3. a person employed for [the collection an 


of] zakat [even if the 


thing’ 
4 4 distribution 
y have wealth above the nisal]? 

' ) 
a slave whose master has contracted with him to alloy 
him to buy his freedom; 


S. a debtor; 


? Such a person needs to beg for his food and for some clothing to wear, so he 
is in this respect needier than a poor person. It is therefore permussible for th 
destitute to beg from people if he is unable to earn, as opposed toa poor person 
2 These are workers who have been employed and commissioned by a 
Muslim state to collect, administer and distribute zakat, as opposed to "i 
anisations in non-Muslim and Muslim states that are voluntary қ. 
tate, for these are considered merely agents of t 

sible for them to take a percentays 
he zakat-payers for their services 


spondence with the translatot 


org 
not commissioned by the state, ! | 
zakat-payers and therefore it 15 1mpermis 
^ > е t 
from the zakat; they may, however, charg 
iii al-Kurdi, private corre 
Shaykh Ahmad al-Hajji 
Ist May 2014. Ww 
93 In other words, this 1s а slave Е 
allow him to buy his freedom for an "s rein 
-a order to buy his freedom; this 15 what e 
А 4 those in slavery, according to the op bligation to pay ой 
iate btor is someone who is under an y T " kat to someon 
94 > or ; » 
pee ssess a nisdb in excess of his debt. Pay 
does not po 


са 


im (0 
whose master has contracted with h 


f money. He is pi? 
d sum о cet High's wou 


a debt and 


t of this 
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overty];”” 
le со join che official army [due to p 
soldiers unab M 


, Г. 
ae f chem or to merely one category em 
| of the 


(с тау ре paid 19 к 
chem. 
ligible to receive zakat 295.1 
Tie 279 j A БЕ P di өз 5 
a V ° 1.2 J} LETT g- eia 23 
„163 3-72 AE PI G 7 t^ 24- avy’ 
$ РҮ 
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EEE A SU e 3 2-2 x inb Sly 20 
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UE 23 te TE d MEET: Ss £ ” ж 


$e 59-423 


\ 


ud 
T b’ e . o 2 
n ^ A o3F « 
Те а? 677 GA? 


[t may not be paid to: 


|, anon-Muslim subject of a Muslim state (тт); | 

] the following relations of the one paying zakat: his 
parents, offspring, slave, contracted slave, a slave to 
whom he has granted freedom after his death, and the 
slave woman bearing his child; 

3. one's spouse; 


4. a [legally] wealthy person,” or to his slave and child; 





” Note that whatever the interpretation of in the way of Allah, it is only valid 
to give them zakat if they are poor. 

^ What is meant here is a traveller who does not find durin 
ey to deliver him back to his home, even i 
allowed to take that which suffices him 


g his journey mon- 
f he has money at his home. He is only 
l suth to return back to his country, and no 
Es а ч ifhe had with him enough to deliver him back го his om in 
< Dua transport, then zakat is not permissible for him to take 
may be given fror, Ua living under Muslim rule and protection) 
ік zakat treasury, general Muslim treasury, by consensus, but not from 
ts н defined as someone Possessing the nisgb i 

bts. Wealth is of three types: mea in surplus of his basic needs 


1) wealth that obli 
nisáb of 'accrui 
needs 


ate 
Bates опе го pay zakat, which 


n Tw. Is that one 
£ Wealth’ (milk пати) that is i тога 


П excess of one’s basic 


) 
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a member of Bani Hàshim:? 
[fund] the building ofa nice: 
the shrouding of a deceased: | 


or to purchase a sl 
Slave for emanc; 
ancipat; 
on 


ома fA 


SUPPLEMENT: POST-RAMADAN ALMS (SADAQAH АІ 
"FITR) 


cel e s «23 JA «AU LO 15 Јо: 
ве) OF У вэ ДАРУ toi 0 XI en 


ad 
Sadaqab а йт is obligatory upon every Muslim possessing the 


amount of nisáb, even if it is Е ino i 
540, non-accruing, in surplus of опе; 


(2) wealth that prohibits one from asking [for zakat], but does пх 
prohibit one from receiving [zakat, if given to one without asking} 
This is when one possesses types of wealth in excess of one’s needs 
[but] on which zakat is not obligatory, such as furniture and clothes, 
(3) and wealth chat allows one to ask [for zakat], which is where one 
possesses no wealth at all, even if one is a healthy young man, but who 
is unable го find work. Ghawji, Wahbi Sulayman. Arhàn al-Islam. Ist 
edn. Beirut: Dar al-Bashá'ir al-Islamiyyah, 1423/2002, 2:400. ; 
% The Hanafis consider this category to comprise the progeny of ‘Ali, 52 
Ja‘far, “Ад and а]-Нагісћ ibn ‘Abd al-Muttalib, who are all from the lineage 
of Hashim ibn ‘Abd Manaf. | - 
! Likewise it is invalid to give zakat for funding Islamic 16 2 
radio channels, da'wab centres, hospitals and schools (unless 11 bro 
i d on food, ассопитоЧ“”, 
poor students and patents, who then can spen due ne 
textbooks, medicine and so forth), due to the lack of an pg ath edt 
of zakat to a legible recipient. See Silqini, Ibrahim. 
Damacus: Jami‘ah Dimashq, n.d., 97. 


evision 0 
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discharg" fe and his adult children. 


not on behalf of his wi 


etc) o5 


a 


101 F e 
or instan i 
ce, if he possessed апа 


сет 
* I5 equivalent to the nisáb, 
Person, even if a 


dditional house or a plot of land whose 
sadaqab al-fitr would be necessary for such a 
ass with that amount in his possession and it 
asic needs (such as a house, car, home furniture 


year does not 
15 10 Surplus of hi P 
and clothes), 15 debts and b 
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ITS DEFINITION 


2 
oo 5 х e . ^ Pl rA 
It c c^ В қуы! gae o do 
tis the abstention, duri 24% 
, during the day, fr 
of the stomach and the petitam: Шетке Appetites~thy 
[to fast]. mpanied by the intention 
CONDITIONS FOR ITS VALIDITY 
"IM EIN P c PE eL 2624 17% 
552231 A Ы ce IS c dl «УУ cea Di 
tc ұға! Iud 83) 
ШІ; 441547, АҢ 
y” 3 23 Руи 
The conditions for its validity are: 


1. Islam; 
2. sanity; 


48 


N pASTIN 
Lkubrā;” 
che night until adips n ; 

3, he inte y ( menstruation апа lochia. 
"and che 4 se vu 
; 252^ 442 Уі "ALS s 
475 syed oe" | v * 4 0 
(uc Je RE 7 7 ж ‚51338 » 5 225 31 Ја 
: , J 23; 1% ^ > ls € í р 
. у»“>” жж 8575207 Kad 25226 9 
р E "e 4 қ 2 4 ils n pre n «gua? 2 27 ji 
8: " 7 Е e | j 
: i thing of those things 
regra) АЗЫҒЫ даа: к c] o enter (whether 

py: breaking [of the fas 


char would lead to ene 
„nally or uninten* 
same ruling as 16 
itl intercourse, ejaculation Yd 
dead woman or an animal, or rubbing che pent? ae 
or in between the thighs [of one’s wife], kissing or touc ing- 
although [ejaculation does] not [lead to the fast’s annulment if 
it is brought about] by looking, imagining [such pleasures] ог 


a wet dream. 


ntionally) che stomach or that which 
such as the brain; and [refraining 
chrough intercourse with a 
the stomach 


0 2.27 


Isto T e 22:14 ^ В eria ok of S, Ж ?€ 
die ars aa ЛР Mele MELA IST Р Ла оэ 
SEAT "LAS 4355 NZCY (QA 2275 hall гез (2 

1 "А ҚЫ 
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Whoever breaks the fast through sexual intercourse ог by eating 
something pleasurable [or something usually taken for nutrition 
or something similar, such as medicine], deliberately and not 


__ 


15 is th Tr 
® Thus it ^s = point between the beginning of dawn and sunset 
not . 
valid from a woman during menstruation or lochia; rather, 


It is necessar и 
ds "e for her to abstain from fasting and to make it up later, even if 
occur whilst she was validly fasting. 
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under duress [or forgetting] 10 


him [afterwards] which и ет, маре 
геа the 


[in the Case о 


Ке up the fast and to off 
m [committing zlhár "i 


tedly befall, 


as an illness, menstruation or lochia al б 
then such a person is obligated to ma 


ап ехрпапоп like the one required fro 


9 93 of - мағ ат 1 
HA Им 58 05 Palas pe iis. Ts 
EE TIE QT d 
824500952 BAM А x, m > 
š 22) adad | 54214 
yaa) гез «5131 
7221р, 
g distasteful (such as 
al, or under duress, or 
t allowed him to break 


p the fast without the 


ж . 


If it was [broken] by [eating] somethin 
swallowing a stone), or was unintention 
something unexpectedly befalls him tha 
the fast, then he is obligated to make u 
expiation. 


WHAT DOES NOT INVALIDATE THE FAST 


2 
ж” 96 o 


AIST ONS Sa 3 «ES JE AG ее, 
RR ai aa ASA e 5 5 SRS eS SSL 


GE X ous Ade 5 of Rz 15 hai sg f ce 


$ ^ of ә, 2,7 42 ци? РЕА o C3 - af 224» 
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accidental, since whoever breaks it 
e obligation to offer an expiation. 
n to fast at chat ume; however, the 


04 Forgetting is not the same as being 

accidentally has to make it up without th 
105 A person's travelling lifts the obligatio 
fast must be made up at a later ume. 
10 Zibár was a practice from the pre-Is 


a man would become angry with his wife and di ТЕ екілі a) 
someone else, and he would say to her, You are 


m and remain 
Consequently, she would become forever esci ас and 
suspended—neither married nor divorced. Is де ретін who doit 
strongly deters against it by imposing an me АР aca it her «i 
Legally speaking, it is a man's comparing 1 wide nmarriageabl 
unlawful for him to look at, who is from his pe 


like his mother or sister. 
An expiation is a penalty due 
Ramadan, and it is of various types: 


i i when 
lamic times of ignorance. It was 


d not want her co marty 


fast of 
І cof the 
ro con travening а requiremen 
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peer erms of making UP the fast 


t (in t 
i incumben 

ster i nothing [inct n someone who: 

d offering an expiation)| 
and 0 

107 à м ining 
ets ; or ima 
• forgets; ewho ejaculated by looking 5 | 
« orupon someon dream; 


| t 
[sexual pleasure] (even if he prolongs it), or a We 


pucr lave; if one is unable to emancipate due to not 

(1) Emancipating а 5 гоёв the money to do so, or there not being one, 
Espere obligation, which is fasting; | 

(2) reg two consecutive months, in which neither M к е 
tashriq occur; nor days in which the fast is broken or ап) re j 
as thar will disrupt the continuity of the fast and obligate one to 
reinitiate the fast. One exception of discontinuance 15 menstruation, 
whose occurrence does not disrupt the condition of continuity; 

(3) If one is medically unable to fast two consecutive months, one сап ei- 
ther feeds sixty poor people two satiating meals—lunch and dinner, or 
two lunches, or two dinners, or a dinner and a pre-dawn meal—on the 
condition that those who are fed the second meal are the ones who were 
fed the first meal. It is also valid if he: feeds a single poor person two 
satiating meals for sixty days; or if he gives sixty poor people two kilo- 
sorge r our kilograms of dates, barley or rai- 
kilograms of alii a rai е kilograms of wheat or four 

Whoever repeatedly breaks a fast Wo eae намар 

of Ramada 


$ 5. 
ре expiation will s 


224 n without a valid r 
uffice if it occurs after the eason, a 


ho eats, drinks 
5 fasting, becaus 
ats forgetfully, 


Or has sexual 
e of his Saying 


Peace), ‘Ifo 
nee then it is simply 
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or applied oil on himself, о 
finds its taste at the back о 
* or had blood drawn throu 


* or backbited: 


"applied ant; 


ШЕТІ 


> , 
or intended to break the fast Б 
break іс; е nonetheless 
А | N 
or smoke, dust or a reptant life fo , 
inadvertently: ыт 
у; his thro 
: | | at 
or woke up in ing i 
hae p in the morning in a state of 
urity, even i i i ad. 
purity, even if he continues [in that AOF tiny 
edar, State] through, 
ut 
> "-— 
or poured something in his urinary tract 
* or water entered his ear; | 
“ icked hi ) 
or picked his ear with a wooden [ear] pick 
* or swallowed phlegm; | 
ы 
ог was compelled to vomit, and it inadvertent] 
S со! ret 
even if it is a mouthful, according to the cor = 
| rect Opinion: 
* or induced himself to i 
vomit le 
ss than a mouthful, bu 


not if it less than that, even if it returned, according to 
the correct opinion іп both cases; 

e or ate what was [stuck in] between his teeth, and it ya 
less chan [the size of] a chickpea; 

* or chewed something like [the size of] a sesame seed from 
outside his mouth until it disintegrated and he found no 
taste of it. 


nourishment which Allah has sent to him.’ This applies to someone who 
remembers his fast after having finished eating, drinking or having 
intercourse. As for someone who remembers while doing so, then niet? 
refrain immediately; if he does not, his fast will be invalidated and it w 
necessary for him to make it up and expiate. | И? 
8 Nonetheless, it is prudent for one to spit И out as it bre 
according to Imam al-Shafi'i 4 


aks the fas 


52 





Eee eine - 
-— m — аан tit о 


ы” 
, ом FASTING IN RAMADA 


3 E жау C9 
22252 
1 | У! 
ing, drinking 


2,7 2 2:4 Je f 
gy СИЕТ ЕСЕН 
Ae) 2 ” ТРЕХ, 115% А | 
[4 22 123 «оАо e 2 4 s 
д ee г 

i at 
the following to abstain [from e 
of the day: 


ж. invalidated [whether due to a valid 


reason ОГ not]; | po 
woman menstruating о 
ea | 
comes ritually pure after dawn; 


i berty [after dawn]; 
a child who reaches pu Е 
е andadisbeliever w after it [1.е. dawn 


r experiencing lochia w 


109 
ho embraces Islam 1. 


erve the fast for the rest of such a 


ven if they obs 
Nonetheless, (е hem to make up the fast later, 


day], it 1s still incumbent upon t 
except for the latter two [categories]. 


THOSE EXEMPT FROM FASTING 
ag M ЕСЕ Ж 2 же. ші 91 е 
ДЫ 3 25M £9) 252043 il 
ызы BEE рр a5 ght BE YI 
adit, Аы the fp i Јан 
It is permissible to break the fast for [the following]: 


1. someone travelling; 





109 e 

auc the last two categories, namely the child who reaches puberty and 

bgp ever who embraces Islam after dawn. 

a сана off ona journey toa destination of ninety-five kilometres 

eee i sa ‘Since it 15 not permissible for him to break the fast 

fene A en a resident at dawn break. A traveller’s fast, however, is more 
o Allah ifit does not pose any harm to him, due to His Most High 
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2. an ill 

^ СЕ 

ke person who fears ап інге 
asung], or delay in recoye базе in hi, . 


ED ty, th ; 

қ by being informed by a skilled BS [past] бен b 
· a pregnant woman or See Musli - 
her baby; а wet nurse if she бана ој 

4. апа 5 ше 
dle Mirisote who experiences Sev 1 

earing from it ruin!!! ai, с OF th 
thirg 


5 
ы” .5 “7: - © 5 ^ 0 
«енор 9 зае 2 5 ”“Х Р; 
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№ L2 [^ 4$ 
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2 4% ” 

өзегі ct 

Р what they are able to 
er travelling] and health 
nditional to consecutive 


They [are obligated to] make u 
duration they are resident [aft 
illness]."'? However, it is not co 
them ир.!" 


for the 
Y [after 
ly make 


saying And for you to fast is better for you (Qur'an 2:184). Moreov 
М :184). Moreover 
does not have to fast once һе returns home during Ramadan he fi 
* . w en 

not fasting, although if he eats, he should do so in pri d 
does initiate the fast, he i elie жедің. 

; | e the fast, he 15 not allowed to break it; but if he does, there is no 
expiation incumbent upon him. 
111 4 * _ A . à 

In addition to death, this ‘ruin’ can be mental impairment or loss of one 
of the senses, and it was not due to him needlessly exhausting himself (such 
an engaging in unnecessary strenuous exercise), because if it had been, he is 
obligated to offer an expiation. 
n2 For example, if a man becomes ill during Ramadan and breaks his fast be- 
cause he is incapable of fasting and then dies before recovery, there is nothing 
incumbent upon him. If the extenuating circumstance ceases, he makes up 
those fasts he is able to. If he does not make them up, then leaving a bequest 


becomes incumbent upon him for the duration of those days he was а rest 


dent after travelling and healthy after being ill and the cessation of the excuse 
ond the time of 


из However, it is recommended to do so and not ro delay bey 


one's ability. 
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The following are offensive for the one fasting: 

|. tasting something; “ 

2, and chewing іс witho 
the one above}; 

3, chewing gum, in whic 

4. kissing [on the mouth 


another's saliva]; | 
5. sexual. contact [without penetration] if one 15 


confident in himself that fic will not lead to] ejaculation 
or sexual intercourse; ^ 
6. collecting saliva in one's mouth and then swallowing it; 
7. and anything that one believes will weaken one [from 
continuing the fast], such as bloodletting or cupping [or 


strenuous labour or exercise]. 


ut a valid excuse [for both chis and 


h no part detaches off from ip 
because of the risk of swallowing 


not 





Р This is provided that it does not reach his body cavity, because it exposes 
his fast, even if voluntary, to becoming invalid. The above are all prohibitively 
мк (таға) tabrimi). i 
a Б it has flavour ог something of it reaches the body cavity (as 
“оған 4. кемені chewed in our time), it will invalidate one’s fast. 
Жазғы же ave e that it is unconditionally offensive (whether 
етеді n oneself or not) because of the words of the Prophet $, 
rifts close to someone else's sanctuary is on the verge of falling 


into it? ‘A, Siraj al-Din and M hos 
. H. Burhàni. A Believer’ à; 
edn. England: Heritage press, 2014,73. — pen SUMMUM eI X Асен 
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WHAT IS RECOMMENDED FOR THE ONE FASTING 


Ж, h . о 3 .2, 3 t. 2 
E ші à bil (еҙ ols ВАТ e ATE 
EID 
. R | a. 
[The following are] recommended for the one fast; TA E 

Ing: 
e [to have] the pre-dawn meal (ват)? 

е to delay it [i.e. the pre-dawn meal]; 

e and to hasten in breaking the fast on a non-cloudy 4 
y 


ауз 
6 ux 
Қаға; 
ji е 
SENI 
APPENDIX 2: THE RETREAT (1“ТІКАЕ) 
e o ior аланы ҒЗ 2. уб icd 
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Among the supplementary acts of fasting is the retreat (М), 
which is: to reside in a mosque where the congregational prayers 
are held with the intention to perform it. A woman may observe 
the retreat in the masjid of her home, which is any place (іп her 
home] that she has designated for prayer. 


u? The Prophet 4% said, ‘Have your pre-dawn meal, for indeed itis pri 
of blessing; have a pre-dawn meal even if it be half a date.’ Qàdi : с y 
"This blessing maybe spiritual, which is the facilitation for the a ane 
pre-dawn meal to remembrance [of Allah], prayer and pests org! 
worldly, which is the strength to fast and do other daily wor 5 ob 
па The Prophet # said, 'Three things are among the — E dg 
hastening in breaking the fast, delaying the pre-dawn Et алар 

right hand over the left in prayer.’ (Narrated by al-Tabarant. 
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Iris of three types: 


|. the necessary, [which is] by a vow;!? 


2. the [communal] emphasised sunnah, during the last ten 


days of Ramadan; | | 
3. and the recommended, which covers everything else +” 


0 “ve 


e 2 é 9 1 erry 
5 be Col Sead Р 7S e pals 
Fasting is only a condition for the validity of the necessary [type]. 


? Ды» 3 t. 
I ET We 4.22 >: 52552 Ma 419; 


The least [duration] of the supererogatory is a short length of 
time, even merely walking [through the mosque], according to 


the fatwa that is given. 

"2 б о {erie £ та» Pie ә t 62 ato 
TZN het А) У) А АА, AS JI с> Y5 
gU D asd ТҮН 34 75 15505212500. 3 


mtm 
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а. 2 


5 "r^ 9 o 2 TT М е . 1s 
АР Д.А о) 9° ыы Qu 
” 
The one in retreat [including the woman in retreat at her home] 
cannot leave their place of retreat, except for: 


* aneed countenanced by the Sacred Law, such [as the need 
to attend] the Friday prayer;'”" 





' Such as one saying, ‘I hereby owe Allah a retreat for three days.’ Fasting is 
also conditional for the validity of such a retreat. 

о Which is to intend a retreat whenever one enters a mosque; its minimal 
duration is but a moment. 

This relates to a time when pre-modern cities would have one central 
mosque in which the Friday prayer took place, and those performing the re- 
treat in the other peripheral mosques would have to attend the Friday prayer. 
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% anatural need, such as [the need 
* oran imperative need, such ast 
being evicted by a transgressor 

) 


ately enters another mosque. '?? 


CO uri 
| to urinate OF defer, 
Ге: 
Пар E 
: А Sin 
In which case he 8 


he mosque со 
4 , Or 
"теді. 
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If he leaves it, even for a moment, without a va di 


necessary retreat is invalidated, and the unnecessa 
terminated. y [retrear) is 
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The eating of the one іп retreat and his drinkin 
his contracting sales, for what he needs for h 
family, is in the mosque. 


g, sleeping and 
imself and his 


2 ат”. А9 o 
-7 s . I m В ы 3 ГТ j А 
530 Ols u ARE te 22-1: 
It is offensive to bring ап item for sale and to contract something 
for business. 


» -a б Е o E. ЕУ) Же, — e 2s por 
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It is unlawful to have sexual intercourse and foreplay [during 


the retreat]. Moreover, it is invalidated by sexual intercourse 


and ejaculation [caused] by foreplay. 


At present, almost all mosques have a Friday prayer congregation so the рет 
son performing the retreat should have no need to leave their retreat mosque. 
22 He must not busy himself along the way with anything eise. If he leaves 
without any of the aforementioned excuses, such as going to his m т Е 
а friend, escorting а funeral procession (janázab), or for anyt xj fi 
the like, chen if the retreat is of the necessary type, 1t 15 Viper нія 
is incumbent upon him го make іс up. If it was а sunnah retreat, 
necessary for him to make up only one day. 
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«« che noblest of deeds if done out of sincerity. Among 105 
Iris t l i . 
tues is that the heart ts vacated of worldly affairs, one submits 
vir ame bib i, 
the Master, takes refuge in His house, seeks protection in His 
со 


fortress and adheres to His worship. 


Tone 
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ITS DEFINITION 
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It is to visit a particular place, during a particular time, with 
particular actions.'^ 


CONDITIONS FOR ITS OBLIGATION 


» 
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ouse 
nd to visit the Sacred H 


nding in ‘Arafi 


25 Hajj, according to the Sacred Law, is to inte i 
jm and wit 


, . h as sta 
in order to perform the rep c imr whl іп a state of tf 
circumambulating the Kaaba (tawaf), all Hw 


the intention to perform hajj. 
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i Ot the first 
l (іп a lifetime] at 

de obligatory once 
as been ma 


Ich 24 on the condition of: 


po sible instance, 
I. freedom; 
2, puberty; 
3, sanity; 
4, good health; 
$, having the ability to 
that are in excess of 


needs; E | : 
6. possessing expenditure for his going and returning an 


for his dependants [whilst he 15 absent]; 
7. safety of the route; 
8. and fora woman to have a reliable unmarriageable kin or 


afford the provisions and transport 
one's home and what he necessarily 


a husband for the journey. 


ITS OBLIGATORY ACTS 
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Its obligatory acts are three: 


1. the Ibram;!6 
2 standing in “АгаҒаһ;27 


3; . . 
and [performing] the majority of the tawaf al-ziyarah,'* 
Se safe poe Р 
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Hajj is in 
cumbent as 
or its obligar: soon as possibl 
gation. Thus if "01е upon whoever meet Е 
dient according to the delays it till the foll 5 the conditions 


owing year 227% 
isis only necessary if ch Hanafi scholars, Б year, one is sinful and 
9r more. SSary ifthe distance f , 
TN of the journey is ninety-five kil 
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а Mtis m 
INT . tant by stand; 
a nding h 
tas, the first four s 4 Ж to be Present in ‘Arafah. 
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Ірғат is the intention and the talbiyab, which ; 
қ 15 
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се. Ever at your 
Vice, Indeed, all 
е| the dominion 


í . 
Ever at Your service, O Allah, ever at Your servi 
service, You have no partner, ever at Your ser 


praise and blessings belong to You, and [likewis 
You have no partner,’ 


or any invocation which is a substitute for it, or [by havi h 
Ing t е 


intention when] branding а camel or a cow whilst driving it [i 
IC | Le, 


to Mecca]. 


THE DESIGNATED BOUNDARIES FOR IHRÀM 
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The designated sites boundaries for thram are the following: 
1. for the people of Medina it is Оћа al-Hulayfah, which is 
known as Abar ‘Ali (the Wells of АП); 
2. for the people of Iraq it is Dhat 'Irq; 
3. for the people of Greater Syria (Sham) it is al-Juhfah, 
which parallels Rabigh; 
4. for the people of Najd it is Qarn al-Manazil; 
5. and for the people of Yemen it is Yalamlam. 


[The above are] for its people and others who pass by them. 
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х ON HAJJ TO THE HOUSE 


es not pass by a designated boundary must endeav- 


Whoever do d initiate the ibram when he [thinks he is 


o estimate an 
ne of them. 
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tiate the ihrām before them, but not afterwards. 


our t 
about to] pass bye 


Iris valid to ini 
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Whoever is within the designated boundaries, then his 


designated boundary [for ihrām] is al-Hill.'^ 
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Whoever is within the Sacred Precinct (al-Haram), then his 

designated boundary for ibrám is al-Haram for hajj, and al-Hill 
for umrah. 


% 5 4% oe? ый 2 2 ® 1 4 2212 2, 927 
OY Hi JS 5 ра elo Yo AS lin ЈА ^? 

elo] o ats AT GSES У ol le 191 
Whoever passes by two designated boundaries has the option 
to initiate ibrám from any one of them, though it is preferable 
to do so from the first. That is because what is incumbent 


upon him is that he does not pass the last of the designated 
boundaries without ibrám. 
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he obligatory time for the standing is a short moment, or one 

m zw ; “ I, 
erely passes [through ‘Arafah] in its designated time, which is 


129 тіс» 
This is the area between the Sacred Precinct (al-Haram) and the various 
migáts (ibrám boundaries). 
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The obligation of the tawaf al-ziyarah is го perform - ME 
its designated time, in its place, together with the most of It in 
perform it]. Its time is the Day of Sacrifice and wi. ccn [to 


' к at fi 
and its place is around the House inside the Mosq Ollows It; 
че. 


SUPPLEMENT: NECESSARY ACTS OF HAJJ (wAJrBÀT) 
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о This is the time when the noon prayer (zuhr) begins. 
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act whose omission does 


act (wajib)] 15 20 ders 


mission ren 
ge HEP к А che hajj] invalid, yet aa pnp are: 
not aa offering of a [sheep] 52111. 
спе Жел 
zi pram from the designated ihrām d 
e il 


L. initiating " 
p [^ unlawful acts during іс ibram, namely 
3 n diac wearing stitched garments, covering 
nd еле іс, and shaving one’s beard, варе 
"T ed [on one's body], and pairing one 5 
an 
ja (sa‘y) [between al-Safa and аІ-Магжаһ) 
prolonging the standing in ‘Arafah till sunset; 
| standing in al-Muzdalif. » 
i sites (jamarat); 
ДЕГЕ idm do or cutting short rhe hair]|;"* | 
it [i.e. che shaving of the head or cutting short the hair] 


being after the stoning; 


өза > p 





із They are those matters whose performance is required and whose omission 
is unlawful. Nonetheless, hajj is not invalidated by the omission ofa necessary 
acc rather, whoever omits such an act is sinful and must offer а sacrifice ofa 
sheep to redress its omission, whether one omits deliberately, unintentionally, 
accidentally or forgetfully, unless one omits it due to a valid legal reason. In 
the case of omission due to a valid legal reason, it is not necessary for one to 
expiate. Examples of valid legal reasons for omission include someone not 
walking during the tawaf or sa‘y due to sickness, old age or feet having been 
amputated. 

0а What is meant is to spend some time іп al-Muzdalifah. The designated 
time for this is anytime between dawn and sunrise, even for a short while, on 
the Day of Sacrifice. 

9 These are three: 


L the smaller site (al-jamrab al-sugbrá), which is immediately after the 
Khayf Mosque; 
2. the intermediate site (al-jamrab al-wusta); 
3. and the greater site (al-jamrab al-kubra, which is the ‘Aqabah site (jamrah 
ж al-‘aqabab), and it is the furthest of the sites from the Khayf Mosque. 
The minimum amount one cuts is the length of the end joint of a finger 
(approximately an inch long) from a quarter of the head. A woman, however, 
only cuts about an inch of her hair and does not shave it. 
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9. the ғаша/ al-sadr,** for someone who i 
outside the designated boundaries (аја 2 TOME from 

10. the tawaf in a state of ritual purity; " 

11. walking in it [i.e. the tawaf] and the Sa 
not legitimately exempt; 

12. beginning the tawaf from the Black Stone: 

13. performing it from the right side;!*e й 

14. іс being [performed] behind the Hatim;'7 

1S. [performing] the tawaf b dc 
Sacrifice;"* 

16. and performing the additional c 
of ic;?? 

17. the two cycles of prayer for the сауаб! 

18. beginning the sa*y from al-Safa; 

19. offering a sacrifice (necessary for anyone 
hajj and umrah combined (gárin)'? 
(mutamatti‘));' 

20. and it [i.e. the sacrificial offering] being [offered] 
Day|s] of Sacrifice. 


al-ziyarah during the Days of 
0 


ycles to the majority 


performing 
or individually 


on the 


Bs Also called ‘the farewell cycle’ (tawaf al-wadá*). Its performance is necessary 
for pilgrims coming from outside the designated boundaries, with the 
exception of a woman menstruating, who is exempt from performing it. 

5 That is, one performing tawaf walks on the right of the Kaaba, turning his 
left side towards the direction of the Kaaba. 

17 This is a semi-circular wall around the northern side of the Kaaba, 
which is considered to be part of the Kaaba, and so pilgrims are required to 
circumambulate around it. 

із These are the 10th, 11th and 12th of Dhū al-Hijjah. 

3 In other words, the pilgrim performs the three cycles after the four 
obligatory cycles of the tawaf. | 

о This is performed after it, and it may be performed anywhere in the Kaaba, 
but preferably behind the Maqam Ibrahim if possible. ia 
ш This refers to a pilgrim performing hajj according to the qirán pain 
which is for one to enter ibrám for the simultaneous p of um 
апа Һай, after which one performs the rituals for hajj and umrah, 
аи and does aie sslease oneself from ibram until the Day ri: 
" A mutamatti* pilgrim performs the rites of each pilgrimage m sd т 
individually, which are: firstly, the umrah, for which he enters iram 


ce A de : ,he 
designated ibrám boundary, followed by performing 105 rituals. Thereafter 
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: e. a camel or a cow] is 
ifici of a budnab [1.е. 

ficial offering 

The sacr! 

necessary in two cases: 


1. after [having] sexual intercourse before the tawaf [al- 


ziyaráb] but after the standing [in ‘Arafah]; 


1 yaráb 1 ajor 
2. after [performing] the tawaf al-ziyaráb in а state of maj 
| unless one repeats it 1n a state of 


ritual impurity (junub), 
ritual purity. 
$ cl 
d 
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APPENDIX 3: SUNNAHS OF HAJJ 
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These are: 


l. the tawaf al-qudüm (of arrival) for a traveller coming 
from outside the designated ibrám boundaries, whether 
he is performing hajj only (mufrid), or hajj and umrah 


simultaneously (qarin); 


—MÁ— 


roce i . 
dens rabies in a manner that releases him from the state of ihram (by 
5 his head) and remains in Mecca without ibram. Secondly, on the day 


of tarwtyab (the eigh бей 
ghth of Dhu al-Hijjah), Һ 4 Б 
Месса апа performs all of its rites. Haar pape. 3g d uber te [PSU alee 
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2; Jogging between the two ; 
having a purificatory bath on the Day eee the sq 9; 
: spending the night in Minā during th ral 
stoning; 5 the nights Of the 
6. departure [from Mina] to ‘Arafah after sunri 
[departure] from Muzdalifah before it [i ies 
8. and alighting at al-Abtah.!^? 4 


green markers (4 


N 


nrise]; 


UMRAH 


SL. d » 2 

eel 1а 0422-15 Li; alle disci! 
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Umrah is an emphasised sunnah (sunnah mu’akkadah 


to the correct opinion; however, it has also been sai 
necessary (шар). 


), according 


d [that it is] 


It consists of: 
. ibram; 
tawaf, 
5а у; 


. and shaving [one's head] or cutting short [one’s hair]. 


Ibrám is a condition; and [to perform] most of the tawaf is an 
integral (rukn), while the remainder of it is necessary (wajib). 


MP MPa IPS ПАТ РРР РВ ОЕ” “~~ @ Р dd eA 
USA Lagi 1552 E91 07-993 LN esf Gor 


It is valid [for one to perform] throughout the year, though 
disliked on the Day of ‘Arafah and the four [days] after 1t. 


i Mecca on 
з Also known as al-Muhassab, an area located on the outskirts of 


the way to Mina. 
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We mention herein the causes of a good ending [to one's life]— 


we ask Allah for its good! 


#9 А sè, % sere. i vee - wat qt - m 
Among them, rather the greatest of its causes, is to be conscious 


of Allah Most High (taqwa), which is the peak of the entire 
matter. 
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T. , 
Ml ON) (Әә, ЈО atl le 2 ny: 
sap dal si 35 C73 toS ig 
enel eec т 
Yet greater than thar is го be constantly vigi] р lin. 
Most High by reflecting on His exalted and an - 
together with utter awe and total humility. This ‘san E 
by constantly remembering Him and undertakin Vin ны 
gratitude [owed] to Him, by loving Him and "s b ылы. 
dedicated to His honourable excellency. [The hs i api 
especially due to the greatest beloved and the нау ^ : 
friend, our master Muhammad the Elect. May Allah m 
and the noble members of his household, his BC x 
prominent Imams and the foremost outstrippers, the а 
scholars, the ennobled friends [of Allah], and all of Қз 
righteous slaves. Мау Allah’s pleasure апа peace be upon them 


all. 


Allah 
andeur 


. 22 P- o fs 55 2 
2 ^ 34 vi y Е da. 1^ ° 2 LI Sa ” 
d 355 c теа de 5j JI ME de ak MESS 
dit" PE T. 51 жж“ X € 2 1% qr uu I PD 
422% 41 ots 4,233 úl eda; 5 3) 852 I 3 ze IS CUI 
7 Ж.Ғ. eck 
(Os SUI cx Sb 
Loving them is [expressed] by travelling upon their paths and 
traversing on their way, together with renunciation of this 
world and passion for the hereafter. And those who obey Allah and 
His Messenger, and fear Allah and are mindful of Him, such indeed are 
the victorious [Qur'an 24:52]. 
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7 ЖЕСЕ. э, ^ cS aed 
CY оза 58153 GLEN оа l желе 


70 


CES 


^ EPILOGUE = 


ses of a good ending] is what has been 

d by the greatest Imam, Abü Hanifah crée (upon 
E Allah's] mercy and good pleasure), in his Musnad on ^ 
oem bas æ from the Prophet 35, that he said, 
for forty days in [performing] the dawn 


tion, he is recorded as being 


Among them [i.e. the cau 


authority of Ibn ‘Ab 
«whoever 15 consistent 
and nightfall prayers in congrega 
e of hypocrisy and polytheism. 


fre 


“7 ” E o et^), 9-2 2% 25 > Bae". 6 
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Among them is what has been related from the Prophet x, as 
mentioned by al-Sanüsi, ‘Whoever is pleased to have his lifespan 
extended, given victory against his enemy, given expansion in 
his provisions and protected from a bad ending, then let him 


say thrice in the morning and in the evening, 


ЗЗА ура GL OL 
“Glory be to Allah to the extent of the filling of the Scale, the 
highest degree of knowledge, the extent of good pleasure and 
the weight of the Throne.” 
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(922 525^ С ОР D rm 15% Ciel 23212 ga s 
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Among them is what has been narrated by al-Tirmidhi—who 
said, {Тһе hadith is] rigorously authentic'—on the authority of 


71 


—— 


“ THE SEEKERS' AID 


Abū Hurayrah æ, chat he said, ‘The Messen 
Whoever sits in a gathering in which there 
speech and he says before getting up from t 


ger of Allah 3 said. 
€ is much frivolous 
hat gathering. 


6 3.22 of ”Ж%.% ir PA E 
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Glory be to You, O Allah, and together with Y. 

testify that there is no god except You. I see Еті ем 
and I repent to You,” 
that gathering.” 


ide k Your forgiveness 
15 orgiven for whatever took place | 
in 


ғау KE «de Д2 A dw de 52 5. Ir 
ed sae 83 IS ese de Bs a op pt 
Je Jao 0) ghisa iouis 


«eue eis ques jos I ( ТА ate 525 
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Among them is the formula of the prayer on the Prophet Ж 
about which Imam al-Suyüti mentioned that whoever regularly 
recites it every Friday night, even once, none other than the 


Prophet 3 himself will lower him into the recess of his grave. It is: 
2% « 


4 2 e Dus Й 
edid 3I Susi 241 2062 e jo eal 
122% 4,2423 4 АЛ í de; 5 42: 

‘O Allah, send your benedictions upon our master Muhammad, 
the unlettered Prophet, the beloved, the high-ranking, the one 


d 
of immense fame, and upon his family and Companions, an 


give them peace.’ 
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what has been related from the Leader 
u'minin) ‘Ali ibn Abi Talib—may Allah 


ho ascribed to the Prophet (X 
the most abundant measure of 


[conclude all of that with 
of the Believers (amir al-m 
ennoble his countenance—W 
тай"), ‘Whoever loves to have 


reward on Resurrection Day, then let his concluding words in 


his gathering be: 
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Glorified be your Lord, the Lord of Honour, from what they RUM [to 
Him]. And peace be upon the messengers. And all praise is due to Allah, 
the Lord of the Worlds |Qur'an 37:180- 82]. 
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Its author—may Allah make his life a source of happiness for 
the Muslims—says: 


Its completion was on the second day after its com- 
mencement, on the first of the Sacred Dhü al-Qa‘dah, 
in the year 1261 [AH], by the pen of its author, the very 
negligent, ‘Abd al-Ghani al-Ghunaymi al-Maydani. May 
Allah Most High forgive his sins, conceal his flaws, and 
forgive his parents, brothers, those who have a right upon 
him and all the Muslims. All praise is due to Allah, the 
Lord of the Worlds. 
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Legal Rulings in the 
Hanafi School 


THE OBLIGATORY (rAnp)!^* 


The fard is that which has been estab] 
text and evidence which has no eleme 
not subject to a variable scholarly j : 
of the Qur'an and mass-transmitted hadiths 7 such aS Verses 
example of such an obligation is the basic sedan cee An 
and wiping of the limbs during ablution, which ГА P Washing 
terms of belief (‘ilm) and performance (*amal). E 
Frequently, the term fard is applied to that Which invalid 
an act of worship when omitted, such as failing to wash or d 
a specific amount, as in the case of wiping а quarter of the pE 
in ablution. Such matters are obligatory in terms of perfor- 
mance, but not in terms of belief. They are termed ‘deductive 
obligations’ (al-fard al-ijtihadi). 
Whoever fails to perform the former type of fard, without 
rejecting it as an obligation, is deemed to be a grave-sinner, 
deserving of the punishment of Hellfire if he does not repent. 


ished by a categorica] 
nt of ambiguity and js 


4 The above is an abridged translation of the section on the shariah rulings 
according to the Hanafi school from Minah dhi al-jalal fi islab “іт al-hal by the 
erudite scholar Shaykh Ahmad ibn ‘Abd al-Ghani ‘Abidin (1244-1307AH). 
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it is a disbeliever, a5 opposed to the fard reached 
51 

ly deduction. aay 
ii ations include faith (ітап), fasting in the 
н he ‘wealthy’ (i.e. those possessing the 


i.e. with its 


Whoever reject 
through schola 
Categorical © 


h of Ramadan, t 


mont d the hajj for whoever is able ( 


nisáb) paying zakat, an 


conditions). 


THE NECESSARY (Ав) 


Тһе песеѕѕагу 15 divided into two categories. 


1. The highest form is called a fard ‘amali, wien is that 
whose non-observance leads to the invalidation of the 
act in question. It has been mentioned above in the 
discussion on the fard. 

2. The action whose non-observance does not lead to the 
invalidation of the said act, and that is whatis meant here. 
It is that which has been established by an evidence in 
which there is some ambiguity and is subject to variable 
interpretation from the Qur'an (hence it is categorical in 
terms of its establishment but conjectural in terms of its 
meaning (dalalab)), or what has been established by lone- 
narrator hadiths whose purport is categorical. 


Whoever deliberately omits the wajib is deserving of Allah 
Most High’s punishment, though whoever rejects it being 
necessary is not a disbeliever. Moreover, the unintentional 
omission of a wajib element does not render an entire act invalid, 
but makes it deficient. For example, if the omission occurs in 
the prayer, the deficiency can be rectified by performing the 
forgetfulness prostration (sajdab al-sabw). 

Examples of the wajib are the witr prayer, sadaqab al-fitr and 
the sacrificial offering (udbiyyab). 
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THE SUNNAH 


The sunnah is that which has bee 


hadiths whose purport n established p lo 


ENT ar ay Pepe Bc conjectura]. jc; rator 
practised without omission, it 5 з Performed, If Er 
supiteh (mu akkadab). However, if it к for an E T dios 
then it is a proof that an action is a non. „<сазіопа omi 
Sunnah is, in addition, of two types: “mPhasised Sunnah 
1. 2 sunnah of guidance (sunnah al-hudg 

leaves it is not deserving of Rie oe Whoever 

5 omission entails offence (saab) ic. eanin 

( arabiyyab) -but he is deserving of ce = dislike 
anprived of the Prophet’s Зылиқа vs Sig 

the hadith, ‘Whoever forsakes н. Decause of 


m 
attain my intercession.’ What s (адды will not 
М Е 
Most High knows best—by being de ~and Allah 
intercession X is: Prived of his 


(a) the intercession for elevation of rank 
. 5; 
(b) or the intercession for the | 
admittance to the Fire; 


(c) or temporary deprivation, meanin 
interceded for w 


absolute non- 


| g he is пог 
ith the forerunners. 


Examples of the sunnah of guidance are the use of 


the siwak (according to one opinion), performing the 


obligatory prayer in congregation, the call for prayer 
(azan), the iqāmah and the like. 

. The supplementary sunnah (sunnab al-zawá'id). The 
omission of this sunnah does not entail the same as 
the omission of the sunnah of guidance. Examples 
of the supplementary sunnah include the Prophet's 
mere customs (siyar) 35 with respect to his clothes that 


he wore, his manner of standing, sitting, walking and 


the like. 
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), THE RECOM- 


DAB 
iQUETTE (A 
ETIQ D THE VOLUN- 


THE 
<тАНАВВ)» à 
^j E sUPEREROGATORY (NAFL) ^ 


паса, the supererog 


me 
according to the 


: e 
he eriquect , 


e voluntary are 


e S. 
urisprudent 
scopi! n that the Lawgiver loves ino 


so called in that the Prophet 
tue—from the [term] nadb 
merate his virtues. The 
s in addition to the 
ard is increased. 


The preferable is so called 1 


efers іс. The i 
5 has explained its reward and vir 


ich i enu 
al-mayyit (deceased), which is to € nei 
І . 

'supererogatory is so called because 1t 


ore , 


does it voluntarily without being definitively mn 
to do so. It is what our Prophet 35 did once ог twice in his 
lifetime, i.e. he did not perform it regularly; or he # informed 
someone who did such an action that he will be rewarded for 
its performance. Accordingly, it has a lesser degree than the 


supplementary sunnah. 
Its ruling is that one is rewarded for its performance, while 


there is no reproach for its non-observance. Examples of this 
include non-emphasised supererogatory prayer and giving non- 
obligatory charity, unlike the obligatory charity of zakat or 
necessary charity like sadaqah al-fitr. 


THE PERMISSIBLE (MUBAH) 


The permissible is the opposite of the prohibited (mabzür), and 
it is optional for one to perform or abstain. There is no reward 
forits performance (without a noble intention), nor punishment 
for abstaining from it. Examples of such permissible actions 
includes mere sitting and sleeping when it is either void of an 
attribute that entails reward, like the intention of someone 
sitting in à mosque for i‘tikaf, or void of an attribute that entails 


punishment, such as sitting in an immoral gathering. 
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THE UNLAWFUL (HARAM) 


The unlawful is that which has been prohibited |, 
evidence, and abstaining from it is obligatory (fard). An e 

of the unlawful is killing a person without a right in ni le 
wine. The perpetrator of the hardm—while believing Inkin 
unlawful, and not permissible—is deserving of All 


C ‘ 


High’s punishment, without it lasting forever. ah Most 
THE DISLIKED (MAKRUH) 
The disliked is of two types: 
1. The prohibitively disliked (makrah tabrimi), which ig clos 
er 


to the unlawful, is that which does not render whomever 
commits it deserving of punishment in the Fire, but 
renders him deserving of reproach and being deprived of 
the Prophet’s intercession X, such as consuming horse 
flesh. 

Its relation to the Рағат, in terms of its being estab. 
lished, is like the relation of the шай to the fard. Thus itis 
established with the type of evidence by which the Wájib is 
established—namely, through conjectural evidence—and 
the one who commits it is sinful like the one who omits 
the шауір. 

2. The slightly disliked (makrüb tanzihi), which is closer 
to the lawful, meaning that whoever commits it is not 
punished whatsoever, though the one who abstains from 


it receives a minimal reward; hence, it returns back to the 


sub-optimal (kbildf al-aula). 
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